The Deuteronomic reform by Maly, Arthur Sylvester
Boston University
OpenBU http://open.bu.edu
Theses & Dissertations Dissertations and Theses (pre-1964)
1933
The Deuteronomic reform
https://hdl.handle.net/2144/13050
Boston University
.:-. 
B 0 S T 0 N U N I V E R 3 I T Y 
THE:3IS 
-ooo-
T H E D E U T E R 0 N 0 M I ~ R ~ F 0 R M 
by 
A. Sylvester Ualy, A. B., 
Baldwin Wallace College (1930) 
Submitted in partial fulfilme11t of the re-
g uirements for the degree of 1Iaster of .h.rts 
1 9 3 3 
BOSTON tJN1VERSITY 
COLLEGE Of LIBERAL ARTS 
·--......_ LIBRARY 
., .... 
r , 
I I 
I 
) ' 
.j 
•... 
()7~.'74-+ 
J)O 
AM \933 
======~============================~~~-~=================== 
OUTLINE. 
Introduction. 
I. Political and Religious Development of 
Judah (715-608 B. c.) 
A. Political Development 
B. Religious Development 
II. The Finding of the Book of the covenant 
A. The Book Josiah Found 
B. The Deuteronomic Code 
III. The Analysis of the Book of Deuteronomy 
A. The Extent of the Original Book 
B. The Date of the Original Book 
1. Was Moses the creator? 
2. Holschers Dating of the Book. 
3. A. c. Welch's Dating of the Book 
4. The Genuine Date of the Book 
c. When and Where was the Book Found 
and How Did It Get There? 
D~· J. M.P. Smith's Outline of the 
Original Book 
E• Priestly and Prophetic Elements 
in the Book 
1. Priestly Elements 
2. Prophetic Elements 
IV. A Reformation Followed 
A. Why was a Reformation Needed?, 
B. The Twofold Purpose of the Reform 
1. Abolition of the High Places 
2. Centralization of W~rship 
c. Carrying Out the Reform 
===r============--~trne· 
.':#. 
t':. 
···;.,.. 
page 
1 
4 
4 
13 
20 
22 
27 
31 
31 
38 
38 
42 
49 
61 
65 
67 
70 
74 
70 
77 
77 
81 
83 
I 
., 
v. 
VI. 
OUTLINE. 
The Book's Influence 
A. Jeremiah 
B. Ezekiel 
c. The Importance and Influence of 
Deuteronomy over Hebrew Literature, 
History and Religion. 
SUmmary 
1. 
2. 
Literature 
History and Religion 
=--~=-==~f============--'H'•• 
T 
Ill 
II ' 
I
I 2 ·. 
I . 
. Ji 
k 
j • 
INTRODUCTION. 
In looking back over the territory covered by the 
Old Testament, we see one of its books standing out because 
of its political, ethical, and spiritual significance. It 
seems to have generated a purity that permeates the political, 
ritualistic, and religious fiber of Judaism, making it more 
resilient and wholesome. 
It has not only exerted a priestly function but a 
prophetic one as well. In its prophetic function, Deuter-
onomy has stressed an exclusive ethical and spiritual mono-
theism within the borders of Palestine. Yahweh only, was 
the God of the Hebrew, and every foreign cult that interfered 
or contaminated Judaism forfeited its right tii> exist. At all 
costs Yahweh's cult was to be purged of all forms of idolatry 
and other heathen elements v.hich had attached themselves 
:/ to his worship at the high places. 
!j of the editor or editors of Deuteronomy, concerning the 
The prophetic advice 
!I 
!I best method of ushering in such a reform, was to cleanse 
l1 !I the temple at Jerusalem, vthi ch had become a repository 
:I 
1 of all sorts of strange practices, of everything that 
:I 
il II was contrary to Yahweh worship, and des troy all the high 
i\ places, which were not only too corrupt to save, but also too 
:j individualistic to permit the most wholesome kind of Yahweh 
,, 
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:j 
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!! worship. From that time on this great prophetic influence h;,_;J~,-==~~~=- , 
II clung tenaciously to the Hebrew religion, until the last dirge li 
\i was played over the smoking ruins of t be temple and the syna- 'I 
gogue had taken its place. It is true, the great prophets, I 
(Amos, Hosea, Isaiah, Micah) rejected sacrificial practices 
and insisted on social justice and moral and spiritual relig-
ion as the only demands of Yahweh, but the editor or editors 
of Deuteronomy thought a pure, ethical and spiritual religion 
was too exacting and required too much spiritual endeavor on 
the part of t h3 people to be really helpful. It was not 
enough to centralize religion; certain rules and regulations, 
rites and ceremonies were needed to complete the task. The 
formation and purgation of these ritualistic ceremonies has 
been as influential in the later development of Judaism as 
was the prophetic element of which I have just spoken. We 
find echoes of the priestly element of Deuteronomy resounding 
from the depths of Chapters 40-48 of Ezekiel's message. "It 
was his (Ezekiel's) conviction," said Knudson, "as it vms 
that of the authors of Deuteronomy, that the best way to 
promote the interests of true religion was not to repudiate 
the sacrificial cult altogether, but to moralize it, and make 
In taking it a mdium for the expression of religious truth.n 1 
ij 
this attitude towards rites and ceremonies, Ezekiel stimulat- '' 
~ ed the elaborate code introduced by Ezra and Nehemiah. 
;: 1. 
I !i 2. 
:I 
!j 
Y.nudson, A. c. 
Ibid. 
(P. 200) 
(P. 203) 
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Beacon Lights of Prophecy. 
~--~~--~~~------------------------,--------------------------------------------·~ 
It was due to these hard and fast laws, in which Ezekiel and 
Ezra encased Judaism, that it was prevented from crashing under 
tit the terrific weight of Greek culture, which destroyed the 
o:ther religions about it, and kept it intact for Christian! ty 
to build upon. This gives us somewhat of an idea of the 
priestly-prophetic importance that rests upon Deuteronomy. 
But even though the book o:f Deuteronomy, in 1 ts 
content, is a shedder of light, it is encircled with the dark-
ness of many difficult problems. There has been a great deal 
of controversy concerning the authenticity of the book. What 
literary, theological, and historical relation does it bear to 
the rest of the Old Testament? Was Deuteronomy the book that 
was responsible for the great change in Israel's worship fol-
lowing Josiah's reform? Who wrote the book? When was it 
v~itten? Is the Deuteronomic Code a resurrection of an old 
code of laws? Was the nation prepared to accept such a system 
as Deuteronomy expounded? Is the book a unity, or is it the 
stratification of the authorship of several different persons 
over a long period of time? 
These and many other entrancing problems confront us 
as we study the book of Deuteronomy. However, the author of 
this paper will confine his attention to the reform that 
took place in 621 B. c. under the leadership of Josiah. It 
will be his task to point out the significant elements in 
3 
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! this retor.m and compare them with the various Old Testament 
Codes preoe~ding it\.· in an endeavor to arrive at valid con• ~ 
II elusions, concerning its validity, its creation, its extent 
I 
I II 
J; 
'I 
and its political and religious significance, 
I 
POLITICAL DEVELOPliENT. · I 
~ far back as we can go into Hebrew history, we I 
find that the church and state have always been husband and wif~. 
At one time the Hebrew tribes were ~led over by 'the patriarchs II 
II 
Moses, chosen by 'I 
II 
who were chosen by Yahweh to represent htm. 
'" 
Yahweh, brought the children of Israel out of the land or 
Egypt as far as the borders of Palestine. He ruled over them 
according to the dictates of Yahweh. The small form of 
government which he set up was based entirely upon a covenant 
I
· I
I 
II 
II 
II 
:J 
tl 
between Yahweh and his people. And. when he finally led these i1 
i· 
II 
tribes to the outskirts of the promised land he, through the 
advice of Yahweh, bestowed this leadership upon J.Oshua the son 11 I, 
I 
of Nun, because he was a man filled with the Spirit of Yahweh, 11 
(Num. 2'7: 18f). 
With the death of Joshua we have the p~iod of the 
judges. These judges were looal kings, who did not inherit 
,~ their power from their ancestors, nor did they pass it on to 
their sons. Abimelech, the son of Gideon, tried to establish 
a monarchy on his father's reputation as one of the Judges, 
I 
~ 
1: 
~I 
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'I 
but he failed, These judges were divinely calla:-:~ Yahweh -to-r~~~~ 
deliver an oppressed and repentant Israel, and when their task II 
was done and the enemy defeated, they returned to their homes. 
1
1 
But there came a ttme, under the leadership of the 
. I! 
last of the judges and the first of the prophets, Samuel, when 11 
'I II 
there was a need for a. strong central government under the con•jl 
!I 
I' trol of a monarch. At first Samuel opposed this idea, think· II· 
i 
II 
I 
ing it would separate the religious from the political, but 
after due consideration, he took it upon htmself to weld the 
nation together into a more compact for.m by appointing a king 
over it. Saul was anointed the first king of Israel. But I 
I 
lj 
even now, with a king upon the throne, the prophets of God 
reserved the right of informing him concerning the commands 
\I 
·I 
and wishes of the "King of Kings•. We have but to mention a !1 
'I j, 
few outstanding examples of this relationship to fully compre- i! 
bend the veracity of this statement. 
I' Samuel deposed Saul and 1 
put David on his throne (l sam. 16:13). Nathan severely rebuk- 1, 
1/ 
ed David, in the name of Yahweh, for sinnin8 against htm,when I' 
,I 
he had Uriah killed, so he could obtain Bathsheba, his wif'el li 
(2 sam. 12: 1-16) , Ahij ah was chosen by God to split the I 
kingdom of Israel (1 Kings 11:30f; 14: 6tf. ). Elijah denounced li 
Ahab's sin as a sin against all the common people of Israel. 
~ Kings 21:17ff). Elisha incited Jehu to smite the house of 
~ab, and set htmself on the throne (2 Kings 9: 1·10). Isaiah 
warned Ahaz against an entangling alliance with A~syria 
=1!==============--··':'IYI""JO.~":~.o<{~'<' "''1",,'\';-., ,' 
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I
! (Isaiah 7: l ff). Later he warned Hezekiah, the son of Ahaz, 
again at an alliance with Egypt (Is. 31; 1 ff) • Jeremiah, et the 'I 
risk of his life, sought to direct the state in a Godward di-1 
rection (Jer. 36). Ezekiel thundered out against the shepherds 
(Leaders of Israel), who, instead of feeding the sheep, feed 
upon the sheep. ( Ezek 22). 
It seems there never was a time, up to the Exile at 
least, when the church or the state was not depended upon by 
the other. If then, we would fully understand the reformation 
of 621 B. c., we must first understand the political and relig-. I 
ious development prece,ding it. I will try to point out as 
briefly as possible the po~itical and religious development 
under the reign of Hezekiah, Manasseh, Amon and Josiah. The 
primary sources for this development are found in ~Kings 18: 
·I 
II 
I 1- 23:30); 2 Chronicles 29: l-35:27;;Isaiah 22:1-19; 30;31;36; 1 
A~chaeological research~ dealing with the 
reigns of Hezekiah, Manasseh, Amon, and Josiah, plus the books 
of Zephaniah, Nahum, Micah and a few portions of the book of 
Jeremiah, which I will consult at a l~ter period. 
A~ter the death of Ahaz, his son Hezekiah came to 
the throne. We are not certain just when He~ekiah did come to 
the throne, for 2 Kings 18:10 states that Samaria fell ~n the 
ri 
I' 
II 
I 
I 
II 
i 
I 
II 
,f 
!I 
sixth year of Hezekiah's reign. If this statement is correct · 
then Hezekiah came to the throne in 728 B. c. for Samaria 
fell in the first year of Sargon's ,reign (722-705 B.c.) 1 
Barton, A, Gao. {P. 427) Archaeology and the Bible. 
~ 
II , 
I========~============~============================================~~=~~ 
.. 
But ! .. Kings 18;13 states that: Sennacherib's campaign against 
.1 Judah took place in Hezekiah' s fourteenth year. . According 
.to the Cuneifor.m inscriptions this campaign occurred in 
. 
7Ql B. c. 1 .This would mean Hezeki~ began hie reign in 
about 715 B. c. . We are not certain which of these dates 
are correct. When Hezekiah came to the throne the northern 
kingdom was a province of A.~syria while his own natfon, Judah, 
wast.ffvassalage to Assyria (2Kings 17;5-6; 16 7 F.) 2. 
Hezekiah had a large tribute to pay to Assyria. He also found 
in his country a strong party that favored a revolt against 
Assyria. His entire reign was one of disturbance and 
reverses. •on the whole,• said Smith, " it is a credit to 
Hezekiah that he managed 'to keep hie throne and to hand it on 
to his successor. Only a man of genius could have done more, 
and Hezekiah certainly was not a man of genius·~ 3• It seems 
that llerodachbaladan, the Babylonian king, threw off the 
Assyrian yoke. ·He also tried to stir up a revolt against 
Assyria by sending hie ministers to Assyria's vassal lords. 
Hezekiah was one of these vassal lords. Some of Hezekiah's 
ministers advised him to enter an alliance with Egypt against 
I. !bid (p. 432). -· 
2. These texts can also be verified by Archaeological find-
ings in Geo. A. Barton's Archeology and the Bible(p430 
and 427.) 
~ 3. Smith, w. R. (p 238) Old Teetament.Hietory. 
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Assyria. Isaiah tried to dissuade him from making such an 
alliance (Isa. 30-31) •. It was upon Isaiah's instigation 
that Shebna, one of the ministers of Hezekiah' s palace, _who 
was probably working for an alliance with Egypt, was deposed 
(tsaiah 22; 15·19,). However, Hezekiah did join forces with 
Egypt.after the death of Sargon in 705 B. c, and while his 
successor Sennacherib was try~ng to make himself master of 
Babylon. The Hebrew historian tells us that Hezekiah rebell-
11 
il 
II 
il 
I 
II 
I 
I
I 
ed against the king of Assyria and refused to serve him, and 
1
1 
that he mmote the Philistines, a loyal vassal of the Assyrians, 
:::i::o::et:::h::a:o::.f::ta:v::z::nq::r::0:e:::a:~:t::: I 
belonging to the PhUietinee ( 2 Kings 18;8; 2 Chron. 28: 18).11 
Sennacherib invaded Syria. The Moabitee and Ammonites submit-~~ 
ted themsel vee to Assyrian domination. He then defeated the j! 
,j 
Egyptians and finally subdued Uerodaohbaladan. Then in '701 11 
B. c. he invaded the Mediterranean terri tory ( 2 Kings 18: 13f) ; I 
(2 Chron.32: 1) •1 According to Sennacherib's own report, he i1 
took •46:' of his strongholds, fortified cities , and smaller 
cities of their environs without number, with the onset of 
battering rwms, and the attack of engines, mines, breaches 
and axes?). I besieged, I captured 200,150 people, emall and 
II 
II 
II 
~· great, male and female, horses, mules, asses, cwmels, oxen 
J 
and sheep without number I brought out of their midst and 
1 Barton, Geo. A. (p. 432 f) Archaeology and the Bible. 
·~~==--=· =·-=91=======-========........,.,':'t't';'>,'<(.),'!l''fi~~ 
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counted as booty. He himself I shut up like a caged bird in 
I . Jerusalem, his capitol city; I erected beleaguring works 
against him, and ~urned back by command every one who came 
i 
out of his city gate. The cities, which I had captured, from I 
. I 
his country I out off and gave them to Mitinte, King of Ashdod,l 
Padi, King of Ekron, and Sillibaal 1 King of Gaza, and diminish-. 
ed his land. In addition to the for.mer tribute, their yearly J 
tax, I added a tax as the impost of my over-lordshippand laid 11 
I· 
it upon them. As to Hezekiah himself, the fear of the luster 11 
I 
of my lordship overcame him and the Urbi and his favorite . I 
soldiers, whom he had brought in to strengthen Jerusalem, his 
capitol city, deserted. With 30 talents of gold, 800 talents ~[ 
of silver, precious stones, rouge, dakkasi, lapis lazuli, J 
great augugmi-stones, beds of ivory, ·stationary ivory thrones, jl 
elephant •a hides, ivory, ushir-wood, ukarinn~·-wood, all sorts. ·[I 
. I 
of obj ecta, a heavy treasure; also his daughters, the women li 
! 
of his palace, male and female musicians he sent after me to 
Nineveh, my capitol city, and sent his messengers to present 
the gift and do homage•. 1 According to 2 Kings 18: 13-16 
Hezekiah was forced to strip the temple of its gold and sil-
ver to pay the tribute •. After receiving this heavy tribute 
sennacherib asked for Jerusalem's surrender. Under Isaiah's 
direction Hezekiah refUsed to surrender. Sennacherib set 
1 Barton, Gao. A. (p. 433) Archaeology and the Bible. 
.I 
.. 
~~--~~~------,-,, '" 
II 10 
siege to the city, while he himself with the remainder of hie 
troops remained at Lachish (2 Kings 18:17). 
l 'j~~=~l 
I ~ 
The story of 2 Chron. 32:lf relates the campaign 
differently •. It is after Sennacherib had invaded Judah and 
marched toward Jerusalem that Hezekiah decided to defend his 
capitol. He stopped up the wells, diverted the watercourse of 
Gihon and brought it to the city by a subterranean canal, 
strengthened the walls and tried to make the city impregnable. 
1 
The account from the arrival of Sennacherib's army before 
Jerusalem under Rabshakeh till its destruction is identical 
in 2 Kings, Isaiah and 2 Chronicles. Rabshakeh tried to get 
Hezekiah to surrender. He tried first to break the morale of 
I 
I 
I 
the people. Sennaoherib left Lachisb to quell an uprising 
Ethiopia. . He promised Hezekiah by letter that he would soon 
return. Hezekian, spreading open the letters sent him by 
i ,I n li 
I 
1· 
Sennaoherib before God, prayed that Jerusalem might b.e deliv• II 
ered •. Isaiah prophesied that the city would be saved, And 
it came to pass .that the army of the Assyrians was destroyed in~~ 
one night by the angel of the Lord. It may be that the I 
Assyrians died of a plague. S~nnacherib was forced to return I 
I 
home without capturing Jerusalem. ( 2 Kings 18:17-Chapter 19); jJ 
II (Isaiah 36, 37'; 2 Chron. 32: 9·22.) • Even though God did not 1j 
permit the A$syrians to capture Jerusalem, Hezekiah became a 
vassal of Assyria • 
t: 
I'. 
I 
I 
\! 
I! 11 
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When Hezekiab died, his son Manasseh came to the ~~ 
throne (696 :s. c.). Manasseh, king of Judah, as long as he II 
lived was a faithful vassal of Esarhaddon and Ashurbanipal ) 
(2 Kings 19:37; 2 Chron 33). Amon carried out the policies 
of his father Manasseh. He too was faithful to Assyrian domin-
ation. After reigning but two years he was murdered• His son 
Josiah came to the throne in about (639 :s.c.). 
Ashurbanipal (668-626) was on the Assyrian throne 
when Josiah came to the throne of Judah. As long as Ashurbani-
pal was alive Josi~h remained a faithful vassal to Assyria. 
When he died in 626 :Babylonia reoovered her independence 
under the Chaldaean Nabopolassar. He j,oined forces with the 
Medea. Pharoa.h-Necho, on the other hand, allied himself with 
Assyria. Ashur fell in 614 and Nineveh, the capitol of 
Assyria, fell in 612 :s. c. When the Assyrian Empire broke up 
Judah was left temporarily free. We might also mention here 
that the collapse of the Assyrian empire had another great 
effect upon Judah. The fall of Assyria weakened the northern 
barriers1 thus allowing the barbarian hordes to make inroads 
into the South. 1 According to Robinson, these Cimerian and 
Scythian hordes came from the highlands of Asia. "These 
sudden irruptions have not often effected a permanent change 
1 Oesterly and Robinson (page 413 Vol.l) A History of Israel. 
r 
.,, 
I 
,, 
'I II 
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! 
in the population of the southern territories, though once or 
twice they have assumed the proportion of great racial migra-
"''\1 tiona. · In 626 B. c. with the death of Ashur-banipal and 
during the reign of Josiah these raiding hordes appeared in 
Palestine. Jeremiah and Zephaniah speak of their presence 
and the terror they inspired (Jer. 4:7,13!, 29; 5: 15ft; 6:lff; I 
22ft.). • Both of these men seem to have owed their initial pro-
phetic call to this invasion, and the former saw in it an 
ima.gina tively 
apocalyptic significancen.2 Jeremiahjdescribes their march• 
and the tmpression their cruel behavior had upon the Hebrews. 
These inroads had a tremendous effect upon the political and 
religious welfare of Judah. Robinson believes the actual 
break between Judah and Assyria came at the time of the Scythian 
invasion, •we may be oertain•, say6 Robinson,• that the bond I 
between Judah and Assyria had been practically severed before 
621 B. c., or the events of that year would have taken a very 
! ' ~ ' 
different cours~. 3 So we see at once the importance of Judah's 
political relations with her neighbors. These relationships, 
as we shall soon discover, had a tremendous effect upon the 
ethical and religious attitudes of Judah. 
1. 
2. 
3~ 
Ibid 
Ibid 
Ibid lp 412.) p: 413). P• 417 ) • 
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RELIGIOUS DEVELOPMENT. 
If we would have a vivid picture of the religious 
development of Judah during the reign of Hezekiah, Manasseh, 
Amon and Josiah, we must ,do four things: first, we must 
study the criticisms of the eighth centur.y prophets, for by 
etu~ing these oritioisma,·we are able to discover the moral 
and religious status of the people; second, we must consider 
the cultural influence the stronger nations, politically 
speaking, must have had upon Judah; third, we must consider 
the acts of the monarchs themselves; and last of all we must 
consider the Deuteronomic code of laws. 
All through this period there have been many 
attempts to "baalize• the Hebrew religion. •Thus when· the 
Assyrians founded their national government, and when their 
king became supreme over other kings, their god Ashur became 
supreme over other gods.• 1. The same could be said con-
cerning Amon the Egyptian god, who originally was a Theb;fan 
god. "The triumph of a Theban family•, writes Breastead," 
had brought with it the supremacy of Amon.• 2. In like 
manner as the Israelites became supreme in Palestine, Yahweh 
also became supreme. But when Israel united with the 
Canaanites "the gods of both peoples continued to stand.• 
Jl Wallie, 
===+Thid 
Louis, (p. 128). Sociological Study of the Bible. 
(p.l28)) 
li l 
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Yahweh also became 1
1
[' i\. 
localized at the high places. In some cases Baal and Yahweh 
1 
The Baalim were local or provincial gods. 
I 
were worshipped side by side. Many idolatries and idolatrous I 
II 
practices clustered about these high places. When we hear the 11 
prophets (Hosea~, Deuteronomic editor or editors and Jeremiah) /I 
thunder out against this pagan element of worship0at the high I 
places, we can be sure that it was a genuine hindrance to \ 
Yahweh worship, and was widespread among the people. The ,\ 
feasts became great/celebrations instead of worshipful ones I secular I 
(Amos 5: 21-23). The needy were oppressed (Amos 8: 4-9), and Jr 
the rich became richer and the poor, poorer (Amos 9:10). The (' 
courts of justice were courts of injustice (Amos 5: 7,10, 12; II 
5: 12). The kings, nobles, elders and priests were corrupt ( 
Amos 7:9; Hosea 4:5!; 1:9,15; 8:4; Micah 3: 1-3, 9•11·)· The 
These ~~~ 
"gibborim" enforced the laws and kept order and made it possi· ) 
ruling classes garrisoned 
soldiers or "paid police" called the\gibborim"• 
ble for the rich to fleece the poor. TheY were despised by ~ 
the prophets (Hosea 10: 13,14; Amos 2: 14-15; Isa. 3: 1·2). 1/ 
The ruling classes were adding house to house and field to 1· 
field. (Micah 2: 1,2; 3: 1-3; Isaiah 3: 14:5,8). They no 
longer acted like brothers (Micah 7:2; Isa 9:19; Jer. 9:. 4). 
at Widows and orphans were plundered (Micah 2:3) 1 and the common 
people were severely taxed (Micah 3:10). Religion had become 
a mere form. Then with the domination of Assyria, we find 
ij 
the Assyrian gods, ri tee and ceremonies seeping into Palestine !; 
vying with YabwiEm. 
This was the setting into whioh Hezekiah had come. 
He attempted to break away from Assyria, but failed. It is 
surprising that Sennacherib stopped his siege when he did. 
;! 
jl 
•I !I 
II ,, 
1\ II 
II 
II 
we do not know why, but this victory made Hezekiab more at ten- 11 
II 
tive to the words of Isaiah. On another occasion, when Heze- 1! 
il 
,, kiab was very sick Isaiah came to him with a message of hope, 
which was followed by his recovery. This of course brought 
Isaiah closer to Hezekiah. We are told by several scholars 
that it was during the period which followed that Hezekiah 
,I [I 
li il 
I' 
tl 
II 
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c. 
undertook the religious reforms which we will desribe. 
·I 
Haze- j;. 
'I 
II kiab devoted these closing years of his life to suoh sweep-
il 
li ing reforms. He destroyed the high places. We have no detin• /1 
II 
i te proof however that this reform was instigated by Isaiah. Ji 
1: 
Isaiah was more concerned with abolishing idol worship and li 
il 
mere ritual than he was with the destruction of the high 
places. Hezekiah broke down the sacred pillars and destroyed 
the Asherah, and smashed to pieces the brazen serpent that 
Moses had made,tor the children of Israel worshipped it and 
kept sacrificing to it. (2 Kings 18:4.) T~is was perhaps 
,, 
a survival of totemism. He repaired the temple and reorgan-
ized the services of the Priests and Levi tes. ( 2 Chron. 29; 3-6) · 
He ordered the priests and Levites to cleanse and sanctity 
themselves and then cleanse and sanotit,y the temple and holy 
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vessels of the Lord. (2 Chron. 29: 7·20). After the temple 
was cleansed and sanctified, Hezekiah, together with his 
princes, went up to the temple to sacrifice unto Yahweh and 
worship him. Hezekiah invited Ephraim and Manasseh and he 
also sent messengers throughout all'Israel and Judah, to come 
to Jerusalem to celebrate the passover. The messengers were 
ignored by all but a few who came to Jerusalem from Asher, 
Manasseh, and Zebulum to celebrate the passover. It was 
celebrated and the chronicler tells us •there was great.3oy in i 
Jerusalem for since the time of Solomon the s:n of David, King 
1
1 
of Israel there was not the like in Jerusalem. (2 Chron.30). . I 
•with the death of Isaiah a great period of Hebrew I 
I 
history came to an end. Both in literature and in religion,it II 
had been a wonderfully creative period. It had seen not only 
the compilation of the~£.document and a code of laws, but the II 
emergence of a new type of prophecy-prophecy based on intelli-;1 
II 
gent insight which bound religion up with ethios rather than 1 
jl' ritual. Four such prophets had flourished during the period 
~-Amos, Hosea, Isaiah, and lUcah. They had all denounced 
religiosity divorced from morals, and had all implied that 
Yahweh would bless those who lived upright, ethical lives. 
Nevertheless the period had been one of disaster. The 
Assyrians had blotted out the kingdom of Israel and having 
diminished greatly the territory of Judah, had reduced it to 
jl 
il 
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II 
abject vassalage. Beactions always occur in history, and 
is not surprised that one occured in Judah now-. 1 When 
one li 
I 
Manasseh came to the throne he was but twelve years old. It II 
II 
may be he was surrounded by many of Hezekia.h's courtiers, who 11 
were out of sympathy with his refor.ms. Manasseh may have been 
the victim of circumstances. "All the influences by which he I' 
Jl 
had been surrounded from his youth were reactionary, and it I 
is not strange that he should view himself as the restorer of / 
. I 
Judah's ancient worship.• 2 Ottley tells us this violent 11 
reaction on the part of Hanasseh was chieny due to Hezekia.h' a 11 
vigorous attempt to suppress the rural sanctuaries and make II 
the temple at Jerusalem the center of the oultus. Some of 
these local sanctuaries have become very important because 
II 
of the historical events connected with them. For instance • 11 
Bethel became one of Yahweh's sanctuaries after Yahweh reveal- I 
ed himself to Jacob in a dream (Gen. 28; 16-22). And it was I 
·I held by these Jews, that wherever Yahweh revealed himself, a i 
sanctuary ought to be built at that place. It is no wondaer
0
t.:...,_l 
that many of the people were incensed against Hezekiah's -~· 
ions regarding the local sanctuaries. The people were no 
more ready for such a move than we would be if all our local 
churches were to be destroyed and we would have to go to 
1 Barton, Geo. A. (P.281) A History of the H~wbrew Peopl~. 
2 Smith, H. P. ( ::t,~"bo) Old Testament History. 
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Washington to worship. . Ottley said this reaction might also 
be due to disillusionment. Isaiah made some promises that 
never came true in the reign of as r-ighteous a being as Heze-
kiah. He promised that Assyria would fall and Judah would 
triumph over her. He also said Judah would be liberated from 
all heathen oppression, but these seemed to be falsified 
events. And the prophets could not say that these events 
never took place because of a wicked king, for Hezekiah was 
ranked with David as a righteous king}" He trusted in Jehov-
ah. the God of Israel; so that after him was none like him 
among all the kings of Judah, nor among them that were before 
him" A' ( 2 Kings 1~: 6). The reaction was doomed to come, 
nothing could have stopped it, but the tide seems to have 
drifted back farther than would be ordinarily expected. 
Uanasseh was the opposite .extreme of his father. "He did . 
that which was evil in the sight of the Lord, after the abom-
inations of the heathen, whom the Lord cast out betore the 
Children of Israel~" (2 Kings 21;2). He rebuilt the high 
places which hie father tore down. He built altars to Baal 
(2 Kings 21: 2,3; 2 Chron 33:3~)· He made an Asherah and wor-
shipped the heavenly hosts of Assyria ( ! Kings 2l:o; 2 
Chron. 33:2). He even turned the two courts of Yahweh's 
temple into a pantheon for pagan gods ( 2 Kings 21:5; 2 Chron. 
33: 4). He reestablished child sacrifice and went so far as 
• 
to set the example by making his own son •pass through the 
I ~ 
,i' 
I 
fire" ( 2 Kings 21:6 ;· 2 Chron. 
used enchantments and believed in those who had familiar 
I spirits (2 Kings 21:6; ~ Chron. 33:6). Manasaeh shed so much 
innocent blood that 2 Kings 21:~6; 24:4 tells us it filled II 
Jerusalem from one end to another. This must have been a I 
II 
severe persecution directed against the prophets and disciples 
1 
of Yahweh. The traditional martyrdom of Isaiah is said to 
have taken place in the reign of Manasseh.1 Jeremiah is 
perhaps referring to Manasseh's slaughter of the innocents 
when he says "Your own sword hath devoured-your prophets, like 
a destroying lion• (Jer. 2:30). He wrought so much evil in 
the sight of the Lord that the nation of Judah, during his 
long reign became far more foul and corrupt than Israel and the 
~nites before him (2 Kings 21: 10,11). God spoke through 
I 
I 
I 
i 
II 
the prophets telling the people that because of the wickedness 
1
j 
I' 
of Manasseh, He, their God, would bring such destruction upon 
Jerusalem and Judah that the ears of whoever hears of it will 
ring. He will •wipe Jerusalem as a man wipeth a dish, wiping 
it and turning it upside down• (2 Kings 21:13). He will even 
allow the remnant to be delivered into the hands of their 
enemies. Such was the violent reaction that took place under 
the wicked despot Manasseh, who reigned and ingrained these 
foul practices into the Hebrew hearts for fifty-five years. 
1 Ottley, R. L. (p. 206). A Short History of the Hebrews·. 
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When Manasseh died his son Amon came to the throne. 
The editor or editors of the book of Kings uses only five [' 
tl 
)i 
verses to give the biography of this ruler. • Amon was twenty l 
I and two years old when he began to reign; And he reigned two 
years in Jerusalem; and his mother's name was M_eshullemeth, 
the daughter of Haruz of Jotbah. And he did that which was 
evil in the sight of Jehovah, as did Manasseh his father. 
And he walked in all the way that his father walked in, and 
:. 
I! il 
li 
II 
,I 
!I [I 
1: 
.I 
\!· 
served the idols that his father served, and worshipped them; i\ 
and he forsook Jehovah, the God of his fathers, and walked not 1\ 
in the way of Jehovah. And the servants of Amon conspired 
, 
against htm, and put the king to death in his own house. 
(2 Kings. 21; 19-23.) 
THE FINDING OF THE BOOK 
OF THE COVENANT. 
II ,, 
I 
I 
II 
'I 
I! 
II 
II 
Jl In 639 B. c. Josiah, Amon's son, came to the throne 11 I: 
of' his father at the age of eight. During the early years of li 
ll 
1/ 
·Josiah, it seemed that the religion of Yahweh was almost dead. li 
There were many people suffering from apostasy after Uanasseh' s1 
long reign. According to Zephaniah there were many who were 
atheists at heart. " .And it shall come to pass at that time, 
that I will search Jerusalem with lamps; and I will punish 
the men that are settled on their lees, that say in their 
heart, Jehovah will not do good, neither will he do evil• 
(Zeph 1:12). This godlessness undermined the morals of the 
I 
I 
! 
I 
20 
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social order, The ruling classes practiced violence and fraudl-~ 
' The prophets and priests were profane and lawless (Zeph. 3.4). l I 
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The princes and judges were carnivorous animals leaving nothinSj 
II for the morrow in their gluttonous greed (Zeph. 3.3.) Jeremiah'.s 
II 
picture of this period is just as dark as Zephaniah's. The \ 
sins of Jerusalem according to Jeremiah, were thefts, murders, II 
adulteries, in just ice, perjury, extortion, and apostasy. ( Jer. 
I 
2.13; 7.9ff.). In the valley of Hinnom, to the southeast of 
Jerusalem we find the fire pits where human sacrifice was 
carried on (Deut. 18.10). some of the high places were devot-
ed to a worship of Satyrs (2 Kings 23.8; cf. Lev. 17.7; 2 
Chron. 11.15). Religious prostitution was in vogue (2 Kings 
23.7). The temple had become a reoository of all sorts of 
strange practices. It had become a pantheon of the gods 
(2 Kings 23.4f). The temple had fallen into disrepair. The 
Scythian raids of 626 B. c., which had weakened the Assyrian 
nation, helped to usher in the downfall of Assyria, for 
shortly after them the chaldean Uabopolassar joined forces 
with the Medes and struck the blow that killed .Assyria, 
thus leaving Judah free. This freedom also made it 
possible for Josiah to attempt a reconciliation between 
the North and south Kingdoms of Palestine. . The fall 
of Assyria, according to Kittel, had a very stimulating 
effect upon prophecy. Isaiah foretold the end of ~ssyria. 
I 
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This came to pass, and increased the Hebrews' faith in 
Prophecy, which had been forced underground by Manasseh's 
.\- crue 1 treatmentt once more came into the open. The reforming 
party of Hezekiah's day, which had been silenced by Manasseh, 
was now busy Dpreading its propaganda among the people. 
Many of these reformers were martyred by Manasseh, but their 
martyrdom had a powerful influence upon the people. This 
influence must have reached the court for it seems that 
I 
Josiah was turning an eager ear to the prophetic party. In 
621 B. c., Josiah, according to 2 Kings 22.3-7, started to 
renovate the Temple of the Lord so neglected by his father 
and grandfather. This move on the part of Josiah gives us 
an intimation of the king's growing interest in religion. 
During the process of the repairs, a roll was found by 
Hilkiah, the high priest. This roll or book is of extreme 
importance for it seems to have sent new life reverberating 
through Judah, "a valley of dry bones •" 
l ~ 
THE BOOK JOSIAH FOUND. 
--
It was the finding of this book of the Covenant 
that filled Josiah with consternation and caused him to move 
the people to institute such great reforms as, destroying the 
idols, abolishing the high places, centralizing the cultus in ~ 
the temple at Jerusalem, and purifying its rites and ceremonies. 
The 
I 
22: 1 story of the finding of this ~ook of the covenant (2 Kings 
8) bas been doubted by a group of French writers (Havet, 
d'Eichthol, and Varnes) but on insufficient grounds.l. "If 
this Book of the covenant, which was found, has survived,' 
said H •. P. Smith, •it must be found within. the bounds of the 
Pentateuch, for this il the only part of the Hebrew Bible 
which contains statutes and ordinances such as are here 
described." 2. If this be so, we must try, by a process 
of elimination to arrive at definite conclusions concerning 
the book found. 
THE PENTATEUCH. 
Let us first consider the entire Pentateuch as be· 
ing the book found. According to the story told in 2 Kings 
22: 8,10f,l4f;23:2., the book found was read four times in 
one day. The Pentateuch was much too long to be read even 
twice in one day • Further.more, so McFadyen suggests, the 
swift and terrible impression made by it could never have 
been made by a book as heterogeneous in its contents as the 
Pentateuch. The Pentateuch contains too many romantic 
narratives and patriarchal stories. The book found cannot 
be the Pentateuch. 
1. Smith, Geo. A. (p xlii) neuteronomy-Cambridse Bible. 
2. Smith, H. P. (p.264) Old Testament HistorY! 
THE COVENANT CODE. 
The next suggestion is, the book of the covenant 
must mean Exodus 21•23. We find this Code of laws is also 
referred to as the Book of the Covenant (Exodus 24:?). We 
cannot say that the book of the covenant, which was found 
by Josiah, was this code of laws in Exodus because of its 
name, for we also notice in Deut. 29& 1,9 1 21,25: 5: 2 f; 
1?: 2 f etc., that the book of Deuteronomy is also referred 
to in the same ter.ms. In 2 Kings 22:8, the book found is 
also called the book of the law. The .only place in the Pen• 
tateuch where this n~e is found is in the book of Deuteron-
omy (Deut. 28: 61; 29:20,;30:10), and it means in these in-
stances, the Deuteronomic Law. Let us compare Exodus 20·23 
with Josiah's reform. 
a.tion. For instance, 
This book contains very little denunci- I 
let us consider the law prohibiting idol-!1 
II 
,I 
This kind i 
In Exodus 22:20, we have but one verse promising de• a try. 
struction to those who sacrifice unto other gods. 
of destruction spoken of here might mean being cut off from 
Yahweh. The author is not definite. On the other hand in 
Deut. 17:2-7 we have six verses devoted to idolatry. Here 
the author is so incensed against idolatry that he specifi-
cally states that a person found guilty of idolatry by two 
or more witnesses should be stoned to death. This Deuteron-
omic passage comes closer to describing Josiah's zeal against 
I 
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idolatry than the former. We also find the reference denounc- il 
\, 
II ing the worship of the Heavenly Hosts, only in;; the Deuterono- 11 
II 
mic passage. The destruction of this form of idolatry coin• 
cides with the Josianic reform. 
II 
II 
II 
In Exodus 23: 16·17 1 we have but three verses ineti- 1 
tuting three annual feasts at which all the males are required 
to appear before the Lord. In Deuteronomy (Deut. 16: 1-17) II 
we have seventeen verses instituting the same three annual J1 
teasts. And in the second (Feast of the Weeks) and the II 
II 
third (Feast of Tabernacles) of the annual feasts, the presence1!1. 
of all of the people, the man, his sons and daughters, his 
1
, 
male and female slaves, the resident aliens, the orphans and I 
the widows and the Levi tee, are required at the central II 
I 
sanctuary. The Deuteronomic passage is more in keeping with 
the spirit of the Josianic reform, which commands "All the 
people saying, Keep the passover unto Yahweh your God, as is 
written in this book of the covenant. Surely there was not 
kept such a passover from the days of the judges that judged 
Israel, nor in all the days of the kings of Israel, nor of 
the kings of Judah"• (2 Kings 23: 21-22.) 
In the Exodus Code of the covenant, we have a more 
priestly than prophetic element. It is more concerned with 
~ the letter of the law than it is with the prophetical, the 
humanistic, and the emotional element, which seems to furnish 
the Deuteronomic code with the necesear.y drive causing more 
violent action on the part of the reformers. For example we 
have but to mention the Deuteronomic passage that deale with 
the destruction of the high places (Deut. 12: 2·28) • Only a 
person. or persons having a passionate hatred for idolatry 
could compose such a passage, end could go as far a.s to desire 
the elimination of all the local sanotuariesr:because of idol-
atrous practices. It is little wonder that Josiah destroyed 
the high places with suo~ vigor as he did. He caught the feel• 
ing that the author had when he wrote the passage. Nowhere in 
the Exodus Book of the covenant do we have eo fiery a passion I 
displayed as we find throughout the Deuteronomic Code. An~ I 
unless such a feeling is inherent in a passage, it is not like·:l 
ly to be generated or assumed by the reader of that passage. 
The Exodus Book of the covenant is too short and too legalis-
tic to usher in so astounding a refor.m as Josiah promulgated. 
Another reason why the Exodus Book of the Covenant 
could not have been the book to inspire the Josianic reform is 
the fact, that the most important pointe of the reformation 
are not even touched upon. Exodus makes no mention of the 
Heavenly Hosts. It never for a moment urges or even mentions 
anything concerning the concentration of worship at a single 
sanctuary and the destruction of all local high places. Nor 
do we find any reference concerning the destruction of the 
sacred pillars, the Asherim and the valley of Hinnomin the 
Exodus Book of the covenant. These reasons, in my estimation, 
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are conclusive in proving that the Book of the covenant 11
1 responsible for the Josianio reform, was not the book found ~~~ 
in Exodus 20·23. 
I 
THE DEUTERONOMIC CODE. 
I 
Our next suggestion might be that it was the neuter .. ·1l 
II 
onomio Code of Laws. Let us compare this Code of Laws with 
II 
It seems lj 
!1 
the actual refor.m carried out by Josiah in 621 B. c. 
the reforms carried out by Josiah correspondr: more closely to 
the provisions of Deuteronomy than to any other one of the 
legal codes. It is true, Deuterono~ is not a collection of 
,s 
wholly new ~awe any more than~the Book of the covenant found 
in Exodus 20·23. •rt is a revision and an expansion of a 
previously existing code". 1 That oode as we shall see, was 
the covenant code in Exodus 20-23. In many respects these two 
codes are alike, but in most of them there is a marked differ• 
ence. If we compare the following references, we will find 
them to be identical: 
1. Deut. 14: 21 (b) - Exod. 23:19 (b) j 34:26 (B) 
2. Deut. 24:7 - Exod. 21:16 
3. Deut. 24:17 r -- Exod. 22:21-£4; 23:9. 
4. Deut. l6r: 3, 4, 8, • Exod. 23:15; 34:18 
5. Deut. 16:4 (b) - Exod. 23;18 (b): 34:25 (b) 
6. Deut. 19:21 - Exod. 21: 23-35 
On the other hand, there are laws in each code 
!j 
·•J~ dealing with the same subject, but, as J. M. P. Smith suggests, i 
1. Smith J.M.P. (P.43} !h! Origin and History of the Hebrew 
Law. 
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we can readily see that Deuteronomy has put a new content in-
to them because of the progress of time. For example, let us 
compare Deut. 14:2l(a) with Exod. 22:31. The Exodus passage 
does not allow anyone to eat the flesh of an animal,which was 
torn in the fields, but the Deuteronomio passage allows the 
religious Hebrew to give it to a resident alien, or sell it to 
a foreigner. In comparing Exod. 23:10,11 with Deut. 15;1-18 
we find Exodus applying it only to the land whioh must be 
allowed to lie fallow every seventh year; but Deuteronomy 
gives it a much wider scope. Every creditor must forego what 
is due him in the seventh year. He may collect from a foreign- I 
er, but not from a countryman. He is not permitted to shut 
his heart against a poor man, because the seventh year is at 
hand. According to J. M. P. Smith this warning points to a 
remission of debts in the seventh year, and not simply deferr-
ed payment. I believe these two illustrations are sufficient 
to prove our contention. Finally, we cannot help but find 
several new laws in Deuteronomy which are not mentioned in 
Exodus 20-23. The most important of these is to be found in 
Deut. 12:2-28. It is the law of the centralization of wor-
ehip. Here the annual feasts are to be held, and all the 
Levitical priests are to function. Then there is a law oon-
cerning the payment of tithes (Deut. 14:22-29). This is a 
new law, not because the Hebrews never tithed before but 
according to J. M.P. Smith it is new here because Deuteronomy 
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"tha.kes it a legal ,matter for the first time. •• - Then we have 1! 
the prohibition of the worship of the Asherah and the sacred I 
pillar (Deut •. 15: 21, 22), the legislation of Chapters 17 and 1811 
II 
and several other laws in the following chapters. j/ 
If on the.other hand we compare Deuteronomy with the II. 
laws found in the other parts of Leviticus and in Numbers (P), 
we·must conclude 'that they are remotely related. There is but I 
one verbal parallel, Deut. 14:4(a), 15-19 (a) with Lev. 11: :· 
. 11 II 
2 (b) l-20). Deuteronomy does mention burnt and peace offerings, jl 
I fire sacrifices, ~eave offerings, the distinction between the li 
clean and unclean ,and a law for leprosy, but these laws do not·l 
hold the central place, ~hich they hold in P. And upon closer ! 
examination of the P group of laws we will find that some of 1 
II 
II 
!) 
its important laws are not included in Deuteronomy. For 
h 
i/ 
Levites; ;Deuteronomy does not. W:e do not find any mention in ~~ 
Deuteronomy of the Levi tical cities, the year of jubilee, the J! 
instance P distinguishes between the priests and the common 
cereal offering, the guilt and sin offering and the Great Day 
of Atonement. Even when we do come to some of the laws com-
man to both, we find great and in some cases irreconcilable 
d.iscrepanc ies. So we might say that Deuteronomy may be an 
expansion of the laws found in J. ~· and :E, in some cases, 
parallel to some found in the Holiness Code. P, no doubt, 
borrowtJ from Deuteronomy and not Deuteronomy from P. 
) 
1 Ibid (p. 58). 
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Now if we continue to compare the Deuteronomic Code 
with the Joeianic Re!or.m we will find they coincide rather 
well. •Point !or point, the details of the refor.mation are 
paralleled by injunctions in Deuteronomy- notably the 
abolition of idolatry. the concentration of worship at a sin-
gle sanctuary, the abolition of witchcraft and star-worship, 
and the celebration or the passover.a 1 If we compare the 
following passages, we will understand the close proximity 
which exists between the Deuteron~ic Code and the Josianio 
Reform. 
2 Kings 23:4·6 with Deut. 17: 3; 12: 2f 
2 Kings 23:7 II Deut. 23: l7f 
2 Kings 23: 8 • 13 !f J 19 .. Deut • l2:2f; 16:2lf. 
2 Kings 23: 9 (b) .. Deut. 18: sr;a 
2 Kings 23: 10 
" 
Deut. 18:10 
2 Kings 23:: 13,5 .. Deut. 6:14; 11:28; 17:3: 
2 Kings 23: 21,23 .. Deut. 6: 5! 
2 Kings 23: 24 ft!! Deut. 18: llff 
' It is true several of these laws are found in other Codes as I 
have pointed out but "Josiah's action was based on a law book 
which contained all of these laws, and not on several codes 
with a few of the laws in each code.• 2. Nowhere in the 
Pentateuch are these laws found combined as in Deuteronomy. 
Hence the Deuteronomic Code must have been the book found in 
621 B. c. 
1. 
2. 
McFadyen J. E., (p.54) 
Creelman, H. (P.l26). 
Introduction to the Old 
Testament. 
Introduction to the Old 
Testament. 
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THE ANALYSIS OF THE BOOK 
OF DEUTERONOMY 
THE EXTENT OF THE ORIGINAL BOOK. 
we have reached the conclusion that Deuteronomy was 
the book that Hilkiah found in 621 B. c. This however, does 
1 not solve all of our problems; instead, it raises more. One 
of the outstanding problems which it raises concerns the ex-
tent of the original book.• Was it the entire book of Deuter-
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onoroy that was found or was it only a portion of it? The book I 
l1 
I' 
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found "is eminently a book of instruction; it contains stat-
utes and ordinances; it oan be read in a short time; it is 
written in the style of personal appeal, such as must go to the I 
heart of an impressionable hearer; it contains repeated threats 
of judgment, &nd ends with a frightfUl denunciation of Yahweh's 
curse upon those who disobey". 1 It could hardly be the whole 
of the book of Deuteronomy for it plainly shows traces of later 
1 
expansion. 
1 
a.cter. We 
The book of Deuterono~ is very composite in char-
arrive at this conclusion by such means of criticism! 
I as: 
1. Variations of words and clauses. 
I 
Sometimes these I· 
I 
1 words and clauses are so loosely connected, that they interrupt \ 
I, the sequence. Then again, the use of words and clauses may I, 
tl 
~ 
, differ in different portions of the book showing the possibilit~ 
of morethan one author. 
l. Smith, H. P. (P. 264) Old Testament History. 
2. Variations of thoughts and teachings also lead 
us to believe that the book is a composite one. 
Variations of historical events. That is, in 
different portions of the same book there may be allusions to 
an event of an early age or there may be reflections upon 
incidents of a later date. All of these laws of criticism 
help us to see the composite character of Deuteronomy. 
We.must, by deductions, try to construct the origin• 
al kernel of Deuteronomy. Scholars differ upon what they be-
lieve to be the original kernel of the book. Wellhause~ 
clatms the original includes no more than chapters 12-26. 
Kittel, recognizes chapters 5-26 .. as a homogeneous whole and 
tosses in 4:45·49 as the superscriptions. e Kunen claims the 
author of Chapters 5·11 was the same author that composed 
~. 
Chapters 12-26:~ only he composed them at different times. 
Dillman holds the same view. McFadyen holds that the original 
book contained chapters 12-26, 28 with a possibility of 
Chapters 5·11. Ryle said the original contained ohapters 
5-26; 27: 9,10 and 28. Driver accepts Chapters 6·26,28 as 
_L 
the original kernel of the book. 
I. Ch. l-4. In the first place let us consider 
I 
the first introduction of the book. (1-4). Almost all 1! 
- t ((fl critics are agreed that 1:1-4:40 cannot have been composed by ·i 
the author of 5-11. These two portions of Deuteronomy are 
1. See H. Creelman's book, Introduction to the Old Testament, 
========~======~8nol~~~~%1~w~~O) for information concerning these 
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incompatible because: 
1. The two superscriptions, 1:1-2,4-5 and 4:44-49, 
are mutually exclusive and cannot both be the product of the 
same author. It doesn't make good sense to expect the same 
author to write two introductions (1:1-2;,4-5; 4:44-49·~ separ• 
ated by a block of historical details summarized in each of 
them. The author of l-4 cannot be the author of 5·11 or the 
rest of the book. 
2. We also find many contradictions in Chapters 
1·4 with the materials in the following chapters of the book. 
(a) In 2: 14-16:, we read that all the gener-
~tion which rebelled at Kadesh, perished in the wilderness, 
but in 5:2 f; 11:2-7 Moses _is addressing the same generation 
that Yahweh had made a covenant with at Horeb. 
(b) In 4:41-43, we have Moses setting apart 
three cities of refuge beyond the Jordan. These cities were 
"Bezer in the wilderness, in the plain country, for the 
Reubenites; and Ramoth in Gilead, for the Gadites; and Golan 
in Bashan, for the MaNassite"• But in 19:2, we find the 
cities of refuge are in the midst of Palestine. It appears 
these cities were chosen after the settlement of Palestine. 
(c) In 2:29:; the Uoabites and the Edomites~ 
(~ are praised for having sold the Israelites bread and water, 
when journeying past their territor.y; in 23:4f, the Moabites 
are spoken of as not meeting the Israelites with bread and 
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water and the Edomites are still held in favorable regard. 
These discrepancies point to a separate authorshi~:o~ each 
of these sections. 
:3. There seems to be a loose connection between 
chapters 1·3, which are historical in character and Chapter 
4 which is parenetic. Furthermore. the material covered in 
Chapter 4, which seems to be an expansion of the second com-
mandment of the Decalogue differs a great deal from the retro-
spe~tive material in the preceeding chapters. The content of 
Chapter 4 is discussed in such a manner as to lead us to be-
lieve that its author had chapter five before him when he com-
posed the introduction. 
4. We also find some variations of words and clauses 
between chapters 1•4 and subsequent chapters. There is, how-
ever, a general similarity of style between these various 
sections, but, as Driver points out, •there are expressions in 
1·4 ·not occuring elsewhere in Deuteronomy, which confirm the 
view that it is the work of a different hand.•l Some of 
these clauses are "to provoke (2:5~,9,19, 24) (not elsewhere in 
the Hexateuch); "to be enraged" (:3:26); "iron furnace" (4:20) 
and "people pf inheritance" (4:20). These criticisms lead us 
to believe that the introduction (1-4) was written by a later 
Deuteronomist before D was added to J and E. (Reuss, Hollen-
berg, Kuenen, Wellhausen, Cornill, Steuernagel, Klostermann 
and Valel\ton). 
1. Driver s. R. (plxxi) Deuteronomy (I.c~c.) 
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1,1 II. c. 5-11. Most scholars include these chapters in 
the original kernel of the Book of the covenant found. How- ~ 
not allow I ever, there seems to be some discrepancies that will 
us to include these chapters in the original book. II 
1. In 5:1 and 6:1 l!oses announces the statutes 
and judgments which the people are to observe in the land of 
Canaan, but instead of going on with the laws he becomes in-
volved in a historical recital. Kittel said an·. author "may 
linger over his preparatory matter and his announcements of 
what he means to do, and for a long time fail to reach his 
subjectu.l This may be so, but this r~bling method of 
dealing with material as displayed in Chapters 5-11 is incom-
patible with the orderly and logical method used in Chapters 
12-26. 
2. The author of chapters 12-26 makes every word 
count. He is positive in his statements, and knows exactly 
i 
,I 
where he is going. He does not rrunble or go off on a tangent. 1: 
.)1 
en the other hand the author of Chapters 5-11 is verbose. He I 
rambles from one thing to another. It takes him too long to 
1
1 
come to grips with the real problem of the book. I:f' both 
sections were created by one author, then that author must 
have had two natures. This does not seem possible. 
3. It seems that the Decalogue in Chapter 5 was 
l Kittel, R. (p.50) History of the Hebrews. 
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I 
an addition by a later Deuteronomist, who couldn't bear to I 
think of their being omitted in 12-26~ 
il 
I! 
Why should the Deca- II 
logue be included, when almost every commandment in it is I 
presupposed by the code o~ laws in 12-26? 
II 4. We find scattered throughout Chapters 6·11 
I 
several passages (6:16,1?,24;;7:5,9,12f; 8:1; 10:12; 11:8) / 
·I 
that seem to infer that the commandments of 12-26 were already 1
1
,1 
at the disposal of the author of 5·11. 
5. After all the laws or commands responsible 
for the Josianic Refor.m are inbedded in Chapters 12-26 and 
28. In the story of Josiah's Refor.m (2 Kings 23: 1·27) there 
is no intimation of any material found in Chapters other than 
12-26 and 28. These criticisms will not permit us to accept 
chapters 5·26 as a homogeneous whole. 
III. c. 27. This Chapter is a description of a 
ceremony which was to symbolize the popular ratification. of 
the laws in the land of Canaan. It is in the third person 
and it also-interrupts the connection between chapters 26 
and 28. It certainly cannot be a part of the original book. 
IV. c. 29·34. These materials differ widely.r.we 
find many Deuteronomic words and phrases in these chapters 
but the general tone of these chapters is not Deuteronomic in 
(~ nature. Furthermore, we have several expressions in them 
that are not to be found in the genuine chapters of Deuteron-
36 
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(f 
omy\ ("1dol•blooks and "dete~ations" 
ass" 29;18; "sickness" 29;21; "forsake 
29: 16, 17; •stubborn- I 
the covenant" 29:24; I 
"drive away" 30; 1·4 eta.). 
2. Sometimes the oonnexion5 are imperfect. For I 
instance there seemsto be no direct oonnexions between 30:1-10 
1 
and 30: 11·20. Chapter 31: 16-22 interrupts the thread of the I 
narrative. 
3. Some po~tione (32: 48·52; .34: 1 a, 5b, 7-9) 
come from Pas their original source, showing a later dating. 1 
4. The two lyrical sections in 32: 1·43 and 33 
have been derived from some collection of early Hebrew songs. 2
1 
After applying the three teste of higher criticism I 
to the book of Deuteronomy we find that the original kernel 
of the book consists of Chapters 12-26, the block of legisla-
tion responsible for the Josianic Reform and also Chapter 28, 
which contains the threats that produced such consternation 
in Josiah when he heard the book read\ (2 Kings 22:11). 
1. 
2. 
Hastings Dictionary of the Bible (Vol. 1 Page 598). 
Ibid ( P• 598). 
I 
' l 
THE DATING OF ~dE ORIGINAL 
- BOOK.-
Another very vi tal problem which the book found by 
Hilkiah brings to our attention is, when was this book created? 
! 
I 
1 Once more we shall have to resort to the three measuring rods 
il of higher criticism, which I have previously mentioned. These 
!! measuring rods are not capable of telling us the exact date, 
j but they will bring us as close to it as is possible using the 
; 
\ data we have. However, all scholars are forced to use these 
i . 
! same measuring rods and strange as it may seem many of these 
~ scholars arr 1 ve at very d iffe rant cone lusi ons. 
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WAS MOSES THE CREATOR OF THE 
- BOOK OF THE COVENANT?-
The entire.book of Deuteronomy seems to infer that 
I Moses was its author. Chapters 12-26 and 28, have no direct 
I 
:: ref'erence to Moses' bei.rg the author, but it appears that Moses 
, himself is uttering these laws in s cmewhat the same fashion 
that Jesus preached the sermon on the Mount. In reading these 
chapters one cannot help but :feel that the author or authors 
intended the reader to believe that Moses was the creator of 
this Deuteronomic Code of Laws. Such an assumption would raise 
more difficulties than it would solve. 
38 
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"Laws never come into existence until they are needed." 1 
1. Smith, J.M.P., ('P. 4) The Origin ~ Historr 
of Hebrew law. 
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II For inetanoe our modern industrial revolution made it necessary/! 
to legislate laws concerning child labor, industrial insurance, i! 
safety measures and several other laws necessary to human wel- II 
fare. And if we understand whether or not Moses was really II 11 
responsible for the Deuteronomio Code of Laws, we must under- · I 
Moses led the Children of /i stand the life during his day. 
Israel out of Egypt where they had been slaves. He led them 
through the desert to the borders of Canaan. The generation 
that lived in Egypt died with the exception of Joshua. the son 
of Nun and Caleb the son of Jephunneh (Num. 14:2~, 29·33). 
"The legislation given by Moses can have been only such as 
would have been suited to the conditions of life prevalent in 
the, ·desert. If the Hebrews had learned any of the arts of 
civilization while in slavery in Egypt, that knowledge and 
skill would have perished with the death of the elders, for 
the children, living in the desert with no opportunities to 
practice the arts of civilization or to learn its customs, 
would speedily forget such things and would rapidly adjust 
themselves to the nomadic ways and customs"• 1 J. M. P. 
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Smith said, "~f Moses had talked to them in the terms of the ll 
legislation found in Leviticus, Numbers and Deuteronomy, he 
would have been talking over their heads and his message 
would have fallen upon deaf ears." 
Ibid (p. 4). 
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But this fact is not proof enough to say that Moses 
was not the author of this Code of Laws. Let us see if the 
material will afford us more reasons to believe Moses could 
not have been the author. 
1. The book comes from the life of a people which 
been 
had already/settled in the promised land for several gener-
ations. We have but to examine the language to know this. The 
speaker talks a great deal about houses, towns, and city · 
gates, cultivating the soil, fruits, orchards and vineyards. 
This is not the language of a life in the desert; it is a 
11 
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It is the language of an 11 
,I 
description of a life in Palestine. 
agriculturalist and not that of a nomad. I' 
II 
In comparing the Law of the covenant (Ex. 20·23)1[ 
II 
2. 
with the laws of Deuteronomy, we could not help but conclude I/ 
II that the laws of Deuteronomy originated in a later and more 
highly developed stage of society. 
3. The for.ms of idolatry referred to,especially 
the worship of the "host of heaven" (17:7), point to a much 
, later date than Moses• time. 1 • 
4. An earlier law ( Ex. 20:24) pr.ovides for the 
building of an altar; "in every place where I record~ name 
I will come unto thee and I will bless thee." But Deuteron-
omy 12: 5,11,14 tells us that: sacrifices are to be burned 
1. The Babylonians and Assyrians worshipped the heavenly host. 
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II at a central sanctuary. The earliest mention of this is during. 
li the reign of Hezekiah. 1 
Surely in Moses• time there could not have been I 
any thought of a king, but Deut. 17: 14-20 very definitely_ j 
deale with the king and hie kingdom. It does not seem possible! 
I 
5. 
that Moses could have foreseen so detailed an account of the · 
weaknesses of a monarchy, for the Hebrews did not have a mon- I 
:j 
1 I 
archy until Samuel's time. McKim, tells us that it would be ' 
natural for Moses to know what a kingly rule was like, for 
was he not raised in the home of a Pharoah? This may be very 
true, but it would seem improbable to expect Moses to erose 
any bridges before he came to them. Moses never expected a 
king to rule over God's chosen people. He himself ruled like 
a prophet and priest and not like a king. When he chose 11 
Joshua, he did not crown him king. Further.more, Moses put the 1/ 
leadership into the hands of another rather than one of his li 
own family. These passages tneut. 17: 14-20) seem to come 11 
from later period than that of Moses. These reasons are 11 
l1 
enough to defeat the authorship of Moses. The name of Moses, jl 
I 
as the author , was no doubt used to put their message across, \1 
li 
and as MoFadNen pointe out, "the material used is derived from!) ~ II 
the fundamental principles of Mosaic religion." ~· !l 
1. 
2. 
MaKim, R. H. (p. 124). 
McFad,en, J. E. {p. 51). 
THE PROBLEM OF THE PENTATEUCH. 
INTRODUCTION TO THE OLD TESTA• 
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H5LSCHER'S DATING OF THE BOOK 
OF DEUTERONOMY:-- -
I 
I 
·I 
I 
Gustav HGlscher maintains that the book was created I 
by a ngroup of post-exilic priests who occupied themselves with 
I 
the writing of their ideal of how an ideal state should be 
organized and conductea.rrl He claims the book of Deuteronomy I 
has nothing of the prophet in it. It is wholly a priestly l1 
production. Hov.ever, he does agree that the centralization ll 
of worship is an outstanding principle and is really responsi-~1\ 
ble for the forming of t te book. He supports his theory in 
the following way: 
He contends the lav1s (Chapter 12.1-7), which refer 
to the centralization of worship, and which he assigns to 
the original Deuteronomy without any question, could not 
possibly have become state laws during the early reign of 
Josiah. The language used in too wording of the law is too 
calm for so early and hostile a period. It would be next to 
impossible to float so widespread and important a reform with 
language that is so meek. These laws must have been written 
at a time when such views were more universally held, and 
there never could have been a better time than the period 
which followed the exile. 
1. Graham, w. c., (p. 400) Journal of Religion (7) Jan.Oot., 
1927>. 
42 
I 
I 
I } 
il 
., 
l1 
.i 
'j 
'· I 
'l 'I I 
I 
i 
I 
I 
(f 
il 
I! 
II 
II 
,. 
Perhaps Holscher overlooks the fact that a movement 
toward centralization was started even as far back as Heze-
II 
kiah' s reign ( 2 Kings 18: 4) • We have no reo ord of He zekiah' s j1 
,j 
finding a book or hearing harsh commands to promulgate such a 
reform. There must have been something in the air during his 
reign that made the Yahweh party. at least, lean in the di-· 
rection of centralization. And when the tides of reform re-
I 
II 
I 
I 
I 
cede, a.s they did during Manasaeh 1 a reign, we can always look \J 
It was onlv natur-~ ~ II for their reappearance at a greater height. 
al for as thorough-going a reform, as the Josianic Reform, to 
include the abolition of the corrupt high pla.oea which Hezeki-
ah tried to eliminate. As far as the emotional tone of the · 
language which ushered it in is concerned. the party seeking 
to bring about a centralization of worship tried "to avoid the 
necessity of a bitter controversy with the masses and their 
local le~ders by appeal to the sanction of Moses. 
ial in other words was not produced out of the heat of such a 
controversy itself, but rather in the atmosphere of deliber-
ation which preceded it, and not by an individual, whose per-
sonal feelings it might be expected to reflect but rather by 
what we might call a synod". 1. Graham sa¥S the emotional 
tone would also be affected "by the deviee which makes Moses 
the speaker and compels the writer to strive consciously to 
1 Ibid. (p. 413). 
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1 make the tone of the passage reflect the emotions plausibly 
attributed to the great lawgiver". This argument of Holscher II ) 
is too weak to set the date of the book as being poet-exilic. I 
" 1\i· Another reason why Holscher gives Deuteronomy such a !J 
late date is 28:12 (b), which refers to Israel as being the ~~~ 
rich banker of the heathen. This idea, according to Holscher, 
I: 
does not have pre-oxilio conditione· in mind. 1 Graham pointe I 
out the fact that Israel did achieve such an enviable financialll 
situation precisely as the result of the exile, but if a post·~ 
exilic writer knew this to be a fact, he most certainly would 
not have held out such a promise as the reward for obedience. 
This passage must have been written previous to the exile, and 
without any knowledge of an exile in the offing. 
H~lscher claims the pilgrimages to Jerusalem, which 
are to include the entire household, are quite impracticable. 
I 
I 
~~~ ..
II 
11 
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Graham tells us that "Deuteronomy is an idealistic program, Jj 
and not an officially enacted book of statutes. If 1 t had been)! 
1\ 
the latter, it must have been reinforced with specific penal- IJ 
1: 
ties for the violation of such a regulation as this. It is not,i 
!i 
therefore, necessary at all to regard the regulation concerningjj 
li 
pilgrimages to the central sanctuary as anything mora than an ii 
insistence upon the rights of every last person in the house-
hold to participation in the great national feasts•.2, 
l. 
2. 
Ibid 
Ibid 
(p. 416). (p. 414). 
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A reformer very often, in his enthusiasm, makes some1 
statements that are not alv.ays fully carried out. For 
-. ~- instance, the Levi tes were to be oared for at the central 
sanctuary. They v~re to be permitted to have the same rights 
the priests there had, but this ideal vlB.s never fully realized.! 
The Jews, in N~w Testament days, attended these annual feasts 
from all parts of the world, if it was possible for them to do 
it, why should it have been impossible for the pre-exilic 
Jews to have done it? 
HBlsoher also finds difficulty with the phrase "one 
of your tribes" (v 14). He claims it sounds utter].y impossi-
ble as coming from pre-exilic days. Graham said, "there is 
nothing psychologicallY impossible in the expression 'in one 
of your tribes' on the lips of Moses. The same setting helps 
i. explain too, the vagueness of the definition of near- and far-
' 
living people. Moses could not be too explicit; nor, indeed, 
would men who were drafting an ideal program and not enacting 
an official state law require him to be so.nl 
There are still several other burning reasons why we 
cannot accept HBlscher's point of view. 
1. According to Graham the book of Deuteronomy 
makes no mention whatever of the exile. HBlscher contends the 
original writer was concerned with putting his words into the 
mouth of Moses and not with the incidents of his ovm day. 
1 • Ibid • ( p • 413 f ) • 
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said Graham, after Hiilseher makes ~ • i ti'his is a strange sentiment, 
the authors ,; .. "dreamily imaginative post-exilic, priestly 
ecclesiastics•.l If the author or authors knew the outcome 
or even were sure of an exile, they would have included some-
thing concerning it. 
2. Deuteronomy speaks of the Levites as being 
elected by Yahweh to the duty of the priesthood. All of the 
Levites are spoken of as priests (Deut. 19:17; 20:2). In 17:9 
the people are directed to take all legal difficulties which 
are beyond the comprehension of· the local authorities to the 
sanctuary of Yahweh and submit them to the Levitical priests. 
Jeremiah also referred to the priests and Levitea as one and 
the same (Jer.33:18,21). :But Ezekiel the priest and prophet 
of the exile distinguishes between the legitimate priests and 
the Levites (Ezek. 19:22; 24:5 of. 18: 1,12). From this 
period on we find this distinction. If then, Deuteronomy was 
the product of this period we would like to ask why this dis• 
tinction was not made. On the other hand we have Ezekiel 
laying the foundations whereby all priests are to come from 
,. 
'I I' 
·' ,, 
i 
I 
I! 
II 
the Zadok family - this would also have a tendency to irritate 11 
·I 
II the feelings betwe~n the Zadokites and other priests. The 
priests in power after the exile (Zadokites) would not be 
friendly· enough toward their colleagues to be responsible for 
Ibid (p. 416) • 
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such humane passages found in Deuteronomy dealing with the 
Levitical priests. These passages must have come from a 
period prior to this split. 
If the book found by Hilkiah is not "at all 
comprised in our present Deuterono:myy as he (Holscher) main· 
tains, we may well ask, what has become of a work which in 
,, 
its day exercised such tremendous influence? 1• 
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If the book of Deuteronomy was written in post- li 
;I 
exilic times "how does one explain passages like 4:20; 6:24; li 
!I 
8:18; 10:15, which imply satisfaction with external conditional[ 
II I 
li 
II 
existing in the speaker's time, and imply, on certain condi· 
tiona, their indefinite continuance;-.?" 2. 
5. The reform that Deuteronomy inspired is not I I 
,I 
basically priestly but prophetic, else bow account for these ~ 
11 
outstanding prophetic elements in Deuteronomy: 11 
!. 
II 
(a) The love of God ... The Israelite is to love li 
II 
Yahweh with undivided affection," with all thine heart, and /i 
li 
with all thy soul" (6:5; 13:3; 30:6). IJ 
(b) The repudiation of all other gods -
False gods and ever,y rite or practice connected with idolatry 
is to be abandoned at the cost of death~ (12:2-3; 14: 2,21; 
26 : 19 ; 28: 9) • 
1. 
2. 
Ibid (p. 416) 
Ibid (p. 416) 
I 
I 
1 
1 
I 
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(c) Canaanitish for.ms of divination and magic 
are not to be tolerated. The prophets are to take the place 
of soothsayers and magicians (18:9-19). 
(d) Love of neighbors- ~ova of God involves 
love of neighbors. These laws include justice, integrity, 
equity, philanthrophy and generosity (16:18-20; 24:16; 25: 
13-16). Grave moral offenses are to be punished severely 
(21: 18-21); 22:2027; 24:7). All through Deuteronomy .these 
prophetic elements are obvious. 
6. Why should a post-exilic priesthood, alrea~ 
living in a community which was centralized, lay so much 
stress upon centralization?l• Such men would be ~practical 
dreamers. "They were not aggressive for they never promulgat-
ed independently this production of theirs". 2 They believed 
entirely in centralization yet they epecu~ated in what had 
already been accomplished. Welch puts it this way, could 
an exilic priesthood, "facing the heart breaking needs of 
.A. {a 
~hei~ nation, amuse itself by passing laws which could never 
be carried into effect"'~ 3 For these various reasons we 
must denounce Holscher's view as being invalid. 
1. 
2. 
3. 
Ibid (p. 401) 
Grahrum, w. c. (p. 401) JOURNAL OF RELIGION (7-1927) 
Jan- Oct. 
Welch, A. C. (p. 18) THE CODE OF DEUTERONOUY. 
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(f) 
A. C. WELCH'S DATING OF THE BOOK. 
---1/·-------
1 
OF DEUTERO IW1!Y. II I I 
I i Welch by using the same measuring rods of higher 
criticism arrives at an entirely different point of view. 
He and his cohorts adopt a position extremely opposite to that 
" of Holscher. He claims the original book of Deuterohomy 
grew out of "that religious and national movement which rose 
in Benjamin and Ephraim, and which in its beginning is 
associated with the personality of Samuel."l This would j 
But unlike HBlscher, Wel6h mean about the lOth century . B. C. , 
~ 
denies utterly the movement calling for the centralization of jl 
worship. Graham says Welch runs to the opposite extreme in an 
effort to avoid HBlscher 1 s point of view. It most certainly 
appears so when we see how he shies at the laws of centraliza- 1 
tion. Welch said the only law in the code speaking for cen- I 
tralization is to be found in 12.1-7. He cla~s these verses 
are out of harmony with what precedes and what follows. They 
could be removed and the general sense would be unaffected. 2 
He continues that these laws are writ ten in the second person 
plural while the m9.j ori ty of the laws in the rest of the code 
are written in the second person singular. They are later 
insertions for here centralization is clearly commanded 
! 
·~ I f 
t: 
whereas in the rest of the code it is not so clearly commanded." 
~ ~ 
' 
1. Welch, A. c. (p. 206). 
2. Ibid. (p. 193). 
TEE CODE OF DEUTERONOMY. 
J 
\ 
~ 
I 
~) 
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He also goes as far as to say that the language used in de-
scribing this central place of worship to which Israel is to 
'I 
bring all its offerings is capable of having either this cen- :j 
II 
tral inte~pretation read into it or out of it. He contends ij 
I! this movement for the centralization of worship-m~ have been II 
II only a political scheme to reunite the old Davidic kingdom. 
tl 
The scheme failed on its political side, but it was bound to 
be a religious success for a time at least. 
II 
II 
· rl 
"By drawing all 1\ 
lj 
worship to the temple at Jerusalem, the leaders of the nation !j 
I: 
were seeking to extend their influence over Northern Israel 
and to unite· that province, now derelict to Judah".l. In 
!! 
II 
It 
ii 
1/ 
order that he might substantiate the fact of Josiah extending . ii 
I! 
.I 
his authority over Northern Israel, he cites 2 Kings 23: 15-20,!; 
li 
which tells us of the destruction of Bethel in Samaria. II !l 
In order to give this book such an early date he II 
I' j! 
must get rid of everything that even hints at a centralization ;i 
r 
of worship. So he uses hia knife to amputate the most import- ti 
li 
He claims it to be a later ll 
,,, 
ant section of them all. (12:1•7). 
interpolation placed in Deuteronomy by the authors of Kings. ,it !I I 
I! 
That is an easv way to make things confo:rm to one's theorw.If /i 
" 11 
'I 
a passage does not fit in \vi th one' a conclusions,· just move it ll 
I' 
ji 
about until it does. Welch cannot amputate 12: 1-7, unless he~ t 
tears out several other passages, thus leaving jagged holes. 
l Welch, A. c., (p. 18) Jeremiah. 
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11 
II 
For instance 12:11 speaks of "the place which Jehovah your God 1: 
\i 
shall choose, to cause his name to dwell". The article used 11 
I. 
is "the place" and not "a place• which might mean any casual 
place. Let us go through the original book and bring out 
'I 
\i 
I! 
other passages that migbt infer a centralization of religion. i) 
'I 
II 
II 
!i 
We can find several of them, scattered throughout; which 
seem to carry out the spirit expressed in 12: 1-7. 
I. Deut. 12: 15. "eat flesh within all thy gates after all I I 
I· 
11 
i! 
the desire of thy soul ··- Only ye shall not eat the blood; 
thou shalt pour it out upon the earth as water" •. Why would 
Il
l 
the law permit the Jews to eat flesh without having it killed . 
II 
at the altar and properly taken care of, if it wasn't because ji 
I 
I 
the local high places were to be destroyed and the central 
altar was too far distant? 
II. Deut. 12: l7f. They are not allowed to eat the tithes, 
vows, free will offerings and heave offerings within their 
gate but they must eat them before their God "in the place 
which Jehovah thy God shall choose"• 
III. Deut. 12:21. If they want to eat meat they can eat it 
i 
I 
li 
I 
I 
,I 
!I 
II I 
!i 
ll 
within their own gates if they kill it properly, and, "if the I\' 
place which Jehovah thy God shall choose, to put Hie name 
11 
there, be too far away"~ We do not have any such arrange-
ments before this time. This passage points directly to a 
centralization of worship. 
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I! , 
il 
IV. Deut. 14: 27. "And the Levite that is within thy gates, 
thou shalt not forsake him; for he hath no portion or inheri- I 
tance with thee". He is "within thy gates" because at one time 
il 
he ministered at the local sanctuary in the town or close by. jl 
II 
i! 
II Now he is out of a job. It is no wonder the people were 
urged to care for htm • They were to give him some of the 
where 
very tithes they were to have taken to the place,bod chose 
to put His name. 
v. Deut. 15: 12-18. Why was the master permitted to 
puncture the ear of a life slave at his own door post when 
II 
lj 
II 
II 
i 
I 
II 
previous to this he had to do it at the high place? It must J 
have been because of the destruction of the high places. 
VI. Deut. 15: 20. The firstlings VJEre to be eaten "before 
I. 
:I 
j: 
I. 
li 
Jehovah thy God year by year in the place which Jehovah shall II 
il 
choose, thou and thy household". If it had a blemish of any j 
kind it was permitted to be eaten within their O\vn gates. The I 
passage,calls for centralization. 
VII. Deut. 16:2. "And thou shalt sacrifice the passover 
I! 
II 
ll 
'i 
unto Jehovah thy God of the flock and the herd in the place !i 
II 
which Jehovah shall choose, to cause Hie name to dwell there." l:j 
II I VIII. Deut. 16: 6,7. PThou mayest not sacrifice the passover 
within any o~ thy gates, which Jehovah thy God giveth thee; 
but at the place which Jehovah thy God shall choose, to 
cause His name to dwell in"• 
IX. Deut. 16:7. "And thou shalt roast and eat it in the 
place which Jehovah thy God shall choose"• 
li 
H lj 
;: 
·,i 
I 
I 
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X. Deut. 16: 11. "In the place which Jehovah thy God shall 
choose, to cause His name to dwell there"• 
XI. Deut. 17: a. If a matter was too hard for local author-
ities to discuss, they were to bring it to the priests and 
Levites that lived "in the place which Jehovah thy God shall 
choose"• This appears to be a central court of appeals. The 
king's court was in Jerusalem and it sounds reasonable to ex-
pect the highest court of appeals to be in the capitol city 
near the throne. 
XII. Deut. 18:6. •And if a Levite come fram any of thy gates 
out o~ all Israel where he sojourneth and come with all the 
desire of his soul unto the place which Jehovah shall choose, 
then he shall minister in the n~e of Jehovah his God, as all 
his brethren the Levites do who stand there before Jehovah". 
' This seems to be one of the reforms that was never carried 
out,ror in 2 Kings 23:9 we find these words,"Nevertheless the 
priests of the high places came not up to the altar of Jehovah 
in Jerusalem, but they did eat unleavened bread among their 
breth~fn". If the Josianic Reform was inspired by the origin-
al book of Deuteronomy, this passage (2 Kings 23:9,) tells us 
two things of importance. In the first place, it speaks of 
the altar of.Jehovah as being in Jerusalem. In the second 
place, it infers Deut. 18:6, when it definitely states that 
I the priest or Levites( for the distinction was not made until 
sometime after 596, the date of the first Babylonian exile} 
of the high places did not appear at the altar of Jehovah as 
;; 
~I 
I' 
.I 
:i 
was expected but remained among their bretb~en. I! This passage 
11 
in Deuteronomy points definitely to a centralized worship. 
XIII.Deut. 12; 13,14. •Take heed to thyself that thou offer 
not thy burnt offerings in every place that thou seest~ but 
'I 
il 
I! 
if 
li 
i! 
i! 
1/ 
n ,, 
in the place which Jehovah shall choose in one of thy tribes". !1 
j: 
lj In this passage of Scripture the author makes the place 
il 
chosen by Jehovah, very specific, for he said the place to be /1 
i/ 
il If it is to 1' chosen would be located •in one of thy tribes•. 
·.I be a number of casual places as Welch would have us believe, 
iJ 
,, 
these casual places must be located w1 thin the borders of one :: 
i! 
of the tribes and this would be showing too much partiality 
to one of the tribes. If one of the tribes is permitted to 
have high places, why not permit all to have them~ 
If Welch would amputate 12: 1-7 he would also have 
to tear out these passages, which I have just mentioned, and 
li 
i! 
\j 
,, 
II II 
!l 
" 
,, 
/I 
i\ if he did that he would also pull out several portions of the l! 
Scripture around them. But his method here is more subtle, 
for he tries to read in them a new and different meaning. 
"b "" . ,, Graham tells us Welch renders 1 fr' i.:J, which means "place" to 
mean •sanctuary". He does not give any reasons for doing 
this, nor does he support it. He merely said he translates 
it thus because he prefers to. Then on the basis of this 
I• 
,I 
il 
il 
1 ~ 
,, 
1: 
II 
" li 
I· 
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change he so broadens the statement as to make it mean any 
sanctuary as long as it is on.e where Yahweh has elected to 
locate Hie name. Graham points out the fact that there is 
a perfectly good word ("1V1j:;~) used for sanctuary. Why 
did Welch change the ter.m~o ~e could put in this broad in-
terpretation? On the other hand, Welch seems to forget there 
is an article "the" before the word "place". It seems the 
'i II 
!I 
r 
II 
:I 
II 
I' 
,J 
:I 
II I: 
11 I· 
;I 
ii 
Deuteronomist intended it to mean a certain place. II If be bad 1: 
'I 
wanted it to mean a high place which Yahweh chose he would 
have said "a place". It does not seem reasonable to expect 
the author of so important a document to mix up the most im-
portant element in the book.1 
"Three times in a year shall all thy males appear 
before Jehovah thy God in the place which He shall choose" 
(Deut. 16:16). When Welch gets to these annual pilgrimages, 
he claims they have nothing to do with the centralization 
movement of Josiah's day because "the worshipers are ordered 
to cook the flesh and eat it in the evening, end with sunrise 
return to their own homes • • • • For the permission to 
remain only during a night and the command to return at day-
break are precisely the characteristics of the Deuteronomic 
"pesach" which must have made it peculiarly difficult and 
even impossible to observe when the cult was centralized ; .'; 
:~ at Jerusalem".2 
This argument is promulgated by Graham, w. c. (p. 405). 
Journal of Religi~n (1927) 
Graham, w. c. Journal of Religion (1927) 
1. 
2. 
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so he concludes that this law came from an early date when j) 
they went to a Yahweh sanctua.r.y, stayed over night, and returnl 
ed the next morning. Welch claims the "pesaoh" was to be !1 
eaten in haste because it was a law for correct Yahweh ri tual.11 
"The conclusion is natural",writes Welch,"that when the J 
I I, 
legislator gave orders that Pesaoh must begin at nightfall and 1/ 
II 
end at sunrise, he was seeking to maintain the correct observ-li 
i ance of the Yahweh ritual". There is no question but that the I 
author or authors of Deuteronomy had ritualistic purity in ·I 
i 
mind, but whether or not that was the motivating force of the 
book is the question. It seems, as Graham said, like there I 
II 
must be more in the keeping of theee festivals than just ~eing ~~~ 
sure they are keeping Yahweh's laws pure. One would imag1ne ) 
II 
that they would be far more concerned with the religious and il 
:, 
historical significance which lay behind these annual feasts, 1: 
i .I Welch suppresses this dea 11 than a mere ritualistic interest. 
for it leads in the direction of belief in the motive of 
centralization of worship. 
'In this passage we have three cities of refuge 
chosen, "because the way is long11 "(Deut. 19:1-13). It was 
necessary to choose these Asylum Towns D o meet the needs 
of the new centralization movement. In Exod. 21: 12-14, 
every high place was an asylum. If a murderer escaped to a 
sanctuar,y he was safe and had the chance of a fair trial. 
1! II 
)t 
1: 
II 
II 
·I 
i 
I 
I II 
\I 
I· 
II 
I 
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If he was· guil ty::r the high place could not eave him. It is 
little wonder why the cities of refuge were established. The 
central sanctuary was too far distant. Welch must disprove 
this if he is to make Deuteronomy agree with his theory. In 
I 
jl 
·i 
!! 
II 
I! 
II 
II )! 
II ,, 
!I the translation of this portion, says Graham, Welch goes back li 
to the proper translation of the Hebrew word meaning "place•. 
And when God says in Exod. 21:13 "Then I will appoint thee a 
place whither he shall flee", Welch said it does not mean a 
sanctuary nor is it connected in anyway with the altar in 
verse .. l4. Graham said, "it would appear that Welch actually 
believes that the meaning of Exod. 21:12-14 is that a dis-
!j 
1: 
·I 
1\ 
II 
i' 
ll trict, non-ecclesiastical asylum was ordered to be built, in r 
which the fleeing homicide might find refuge, not for a brief ~~ 
moment, :from the immediate anger of the avenging kinsman, but 1! 
rather where he might remain safely incarcerated until the 
courts should find opportunity to give him a fair trial, a 
place to which, in the modern language which is suitable for 
such a modern conception, he might be remanded to suit the 
exigencies of the judiciary".1 Welch, here is bothered by 
(( Ex. 21:1~, which says, "And if a man come presumptouely upon 
his neighbor, to slay him with guile; thou shalt take him 
from mine altar, that he may die". According to this verse 
1. Grahwm, w. c. Journal of Religion (1927). 
i' 
rl ll 
li I II 
rl 
li 
I' 
:1 
li 
II II 
I' 
II 
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II 
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ii 
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), 
:plan of trying to prove that even when this Exodus ehapter was il 
written definite places of refuge were appointed even as Deut- !I 
eronomy holds and the centralization of the cult was not re-
aponsible for the appointment of the Cities of Refuge. nTo 
this, it is necessary only to reply that that has no bearing 
( 
at all on the date of the origin of the custom of taking 
refuge at the altar. The Exodus Law merely asserts formally 
II 
il 
II 
II 
I ~ 
I' li 
il 
1: 
!1 
II 
II 
II 
the divine sanction of a practice which, no doubt, goes back to1: 
II remotest antiquity.~! We have but to mention the story of II ), 
Joab 's flight to the Tent of Jehovah and his catching hold on Ji 
,I 
~ I 
II 
the ·horns of the altar because his life was threatened by 
Benaiah, to realize what a. power of refuge the a.l tar must have il 
II 
II been. (2 Kings 2:28). Why should it be necessary to take the 
prisoner from the altar if he did not consider it a place of 
I! 
!i 
I I, 
I' 
refuge, why would the author of Exod. 21:13-14, ask for other 1/ 
II 
It seems that Welch's argu- li 
refuge? And if the altar and the sanctuary were places of 
places of refuge to be appointed? 
>I 
mente here are far too weak to substantiate his theory. Josiah 
1
1 
II 
I' put the laws of centralization into effect because they were 1; 
meant to be put into effect. !I if 1! 
Welch seems to think it was originated by Josiah for (j 
ii 
jl political purposes. There is, no doubt, but that it did serve i! 
i: 
" his political as well as his religious appetite, but we must 1' ~ 
1. Ibid (p. 411). 
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li 
not forget the fact that the Deuteronomic Reform was not meant ji 
to be carried out in Judah only, but that it was to affect the 1/ 
,I 
li 
whole of Israel. I believe we can substantiate this fact by 
pointing out a few passages that have this universal connota- / 
tion. In Deut. 17: 4f, the author tells us that whoever "in J 
I' Israel", not Judah, is found guilty of worshiping the Heavenly 11 
Hosts, by two or more witnesses, that person should be stoned 'I 
to death. Another example or how far reaching this reror.m 
was to be can be illustrated by Deut. 18:6, where the author 
definitely states,"If a Levite come from any of tby gates out 
of .!!! Israel where he soj ourneth", he ·:;~ to have equal 
rights at the central sanctuary. The reform was to embrace 
all Israel and not only a portion of it, and it seems the 
author or authors had sense enough to realize that the best 
II 
II 
I! 
r 
II 
ji 
I' 
II 
II 
J: 
,I 
,[ 
li 
1: way to bring this about was to centralize Yahwism in the holy /i 
II city of David. Josiah took Samaria into the reform because 
the author of the book, hie high priest found, insisted that 
he recognize the whole of Israel in this reform. 
II 
ji 
il 
,, 
I! 
Another one of Welch t s criticisms against Deut: 12 ·, il [• 
II 1-7 e.s being valid is, that it can be removed without affect- ji 
:! 
II 
ing the general sense. In the first place all of the pass-
ages which I have previously mentioned, that are so closely 
tied up with 12: 1-7, would have to be cut out as well and 
just as easily. ·This is an impossibility. In the second 
" 
,, 
I' I' 
,I 
H 
•i 
h 
".r ----
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place we must not forget that 12~26 is a group of separate 
laws for the most part and can be omitted with ease. They 
are complete in themselves and are not woven together in the 
' ;, 
/! 
I[ 
!i 
i' 
rl 
li form of a story. We could take Deut. 15: 7-ll away from what 11 
I! 
follows and'not miss it at all. We could jump from 15:6 to 
15: 12 without spoiling the context in the least. we could 
do the same with the section 15: 12-18 without the slightest 
difficulty. Let us take Chapter 25 and see how the author 
has constructed it. 
25: l-3 gives the treatment of the righteous and 
evil man. 
25: 4 speaks about muzzling the ox. 
25: 5-12 gives us a passage dealing with a widow 
given over to her for-mer husband's 
brother as wife. 
25: 13-16 deals with just and unjust weights. 
Any of these sections could be dropped without any trouble. 
I; 
•I 
/I 
,I 
li 
!I 
:I 
/I 
1
il 
'I 
:I 
I' 
!) 
II 
I 
II 
II ~~~ 
I 
1
11 This argument of Welch's falls flat. 
Welch said Deuteronomy is against heathen sanotuar- !/ 
II 
ies and casual shrines, mistreated by casual priests and Ji 
II 
li ,, 
il 
not against all the high places. I wonder how he would 
i.) 
account for the destruction of the Asherim, Masseba and Sacred! 
f\ 
Pillars. 
antiquity. 
l. 
The worship of these holy objects goes back to 
,, 
,, 
,, 
,, 
!\ 
1: 
II Jacob erected a Masseba at Bethel. 
. II 
Vfe cannot accept Welch 1 B dating of the book because:~~ 
He has been unable to invalidate the movement for 
~ ~ l:' 
!l 
i 
centralization in the original book of Deuteronomy responsible 
-~ 
.\ _,, 
! 
'I 
! 
f' I, 
'I 
II 
'I !. 
I 
I' 
" !I 
;I 
'I 
for the reform. This naturally-comes from a later period than l: 
the tenth. century B. c. / 
2. He fails to take into consideration, that even 
though many of these Deuteronomic laws are borrowed from an 
I 
I 
II 
!I 
'I 
earlier period they have in them a new content which speaks of I, 
il 
a later thought development. 
His dating of the book would not account for the 
laws against worshiping the Heavenly Hosts which must come 
from the time when Israel was closely related to Assyria for 
this type of worship is closely tied up with Assyrian gods. 
4. It seems ridiculous that so important a book could 
remain undiscovered for so long a time ( four centuries), 
and if it had been discovered, it would be even more sense-
less to suppose that it was never taken seriously until 
:J 
'I ij 
!I 
!I 
I' ;j 
II 
jl 
!! 
'I 
:j 
'I 
II 
i! 
li 
II 
II 
'· 
II Josiah's Reform in 621 13. c. These are only a few of several !i 
I; 
reasons wby we cannot agree with Welch's dating of the book. 
THE REAL DATE OF 'THE ORIGINAL 
BOOK. 
l! 
/! 
'I I, 
,I 
" II 
,I 
I; ;: 
I 
The original book is not from the hands of Moses; it i\ 
il 
I' is not the product of the lOth century, nor the creation of a :1 
'I II 
group of post-exilic priests: it is the work of a prophet com- 1i 
~; 
This would date posed sometime between Isaiah and Jeremiah. 
Deuteronomy sometime in the Seventh Century. 
· 1 •. · "The modern historical school of interpreters 
,I 
r 
' 61 i 
t 
I 
r·-·. 
'i il 
I 
(Carpenter, Battersby, S. R. Driver, G. F.' :Moore, J. A. BfewerJ! · 
• . J! 
c. H. Cornill, G. B. Gray, Lucien Gautier, A. R. Siebene, eta) il 
I' is practically unanimous in assigning the Deuteronomio code !I 
!I 
to the Seventh Century B. c., regarding 1 t as having been the li 
'I 
Code of Law discovered in the temple in the 18th year of King I! 
:I 
Josiah's reign. (621 B.c.) and as having been the law upon 'tl 
l i' 
which Josiah' a great reform ( 2 Kings 22: 3-23: 27) was based" .1 
2. Deuteronomy depends upon the prophetic sources J. 
and E. of the Hexateuoh. On the other hand the Deuteronomio 
li q 
:I 
II 
Editor betrays an ignorance of P.2 i: J. and E. are proven by· i! 
I! 
i\ 
I! 
most scholars to be older than either n. or P. and~. is 
proven to be older than f• This would put the creation of the ji 
II book somewhere in the seventh century. 
3. The Centralization of worship in "the place which 
Jehovah your God shall choose" also dates the Book somewhere 
in the Seventh century. McFad§en tells us in the Eighth and 
Ninth Centuries when the prophetic narratives (J. E.) were 
written, these local shrines " were the scenes of an enthus-
iastic worship". Even as late as 750 and 735 B. c., he con-
tinues, Amos and Hosea, though they were out of harmony with 
the practices carried on at these places, did not regard these 
l. Smith, J.M.P. (p.39). The Origin and History of Hebrew 
Laws. 
2. To get a good discussion of this difference consult 
Foakes-Jackson, ~- J. (p.XXI f) Biblical Hietorl of the 
Hebrews. 
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,I 
sanctuaries themselves as being illegal. If this be true. 
1\ 
then Deuteronomy must be later than ?35 :s. c. On the other /i 
hand the situation at these high places must have been serious 11 
enough to suggest their being illegal. Hezekiah struck the I I, 
first guarded blow against these local shrines, perhaps under 11 
_the influence of Isaiah (2 Kings 18:4). The :Book of neuter-
onomy could not have been in existence during the reform of 
Hezekiah or it would have been mentioned. 
4. According to Creelman, a Pillars" are frequently 
mentioned in connection with worship previous to the Seventh 
century B. c. ( Gen. 28: 18,22; 31: 45 (E); 35: 20 (J); 
Josh. 24: 26 {E); 1 Sam. 6: 14; ?: 12; '2 Sam. 20: 8; 1 Kings 
1: 9; ?: 21; Hosea 3: 4 ). But Deuteronomy 12: 3; 16: 22, 
forbids their use. The natural inference is that the oom-
position of Deuteronomy was later than the time when the 
"Pillars" were recognized as legitimate religious symbols 
\ 
j 
jl 
!I 
ll 
ll 
,I 
II 
I' 
I' 
II 
i) 
1: ji 
II 
'I 
II W. R. Smith also il 
holds this argument from the 11 Pillars" to be one of the moat \1 
or as late as the Eighth century prophets. 
11 
convincing proofs that the :Book was to be dated after Isaiah's II 
il 
time. 
5. Creelman also points out the fact that we see the 
stamp of the Eighth century prophets upon this Deuteronomic 
Reform. It must have been created shortly after or during 
the life of these Eighth and Seventh centur,y prophets1 ~hile 
their prophecies were still fresh in their minds. 
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6. "The forms of idolatr.y alluded to, especially the 
worship of then Hosts or Heaven" (17:3). point to a date 
!I 
li 
I 
I 
I 
not earlier than the second half of the Eighth Century B. c. "';t 1! 
II 
7. In the writings previous to 621 B. c. according to II 
Creelman, there isn't the slightest sign of a trace of 
Deuteronomy in the language• but it is very marked in the 
writings following 621 B. c. (Jeremiah, Joshua, Judges and 
Kings). It must have been unknown to the Eighth Century 
writers. 
a. Dillman said, •the style of Deuteronomy implies 
a long development of the art of public orator,y and is not 
of a character to belong to the first age of Isra.elitish 
2 literature"• 
9. "The Law of Deut. 18: 20-22, presupposes an age 
in which the true prophets found themselves in conflict with 
numerous and influential false prophets, and it became 
necessary to supply Israel with the means of distinguishing 
them, i.e. , the.period from the Eighth Century onwards". 3 
For these reasons we cannot help but recognize the 
fact that Deuteronomy is a work of the seventh century B. c. 
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Driver, s. R. (p. XlVI) I. c.c. (Deuteronomy.) 
Creelman, Harlan, (p. 128) Introduction to the Old 
ment. 
Testa.--~ 
,, 
Driver, s. R. (p. XlVIII)- r:-c.c. ( Deuteronomoc. ) 
According to Budde the date of Deuteronomy in the Seventh 
century B. ·c. is "One of the most absolutely assured resul te 
of Biblical oritioism11 , 1 
WHEN AND WHERE WAS THE BOOK FOUND 
AND HOW DID I'..C GET THERE'? 
If the book was created in the Seventh century the 
II 
question arises, when in the Seventh century? ·we do not have !1 
II 
any definite proof concerning this; we have to rely more on 
conjecture. Some scholars, (G. A. Smith, Kittel and Andrew 
Harper) claim it must have been written at the close of 
Hezeki~'s reign, either in connection with or as the out-
growth of Hezekiah's reforms. It is not likely that such a 
book would have been written during the reign of so righteous 
a king. We hear nothing of the existence of such a book 
I 
II 
II 
,I 
1/ 
l) 
\: 
I! 
<I ll I 
il 
'I 
I 
I during Hezekiah's reign. If it had existed it would have been ; 
known. Other scholars (Budde, carpenter, Harford~Battersby, 
Moore, Ryle, Cornill and Robinson), believe it was composed 
in the early part of Josiah's reign (639-621 B. c.). Most 
certainly Hilkiah or any group of men under his supervision 
i 
II 
I 
II 
/I 
ii 
i) 
j: 
1/ I, 
" 1: i 
would not have written it, or they would have omitted the law // 
jl 
l' concerning the priests of the high places coming to the Temple 1: 
~ 
at Jerusalem (Deut. 18:6f), just to oppose ·it after the code 
1. Creelman, H. (p. 128) Introduction to the Old Testament. 
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1 
was adopted (2 Kings 23:8f). 
i il 
I; 
ij 
The chances are this book was written in the reign 
:I 
of Manasseh. :Many scholars contend it was not written during !j 
lt 
this period because it does not mention anything of Manasaeh' ali 
,! 
persecutions. It is not a book of history dealing with the ll 
il reign of the king of its day. It deals with the historical 
figure of :Moses. And as Creelman points out the author 
would not be as likely to speak of Manasseh when he wants 
ji 
!I 
people to believe the book comes from the hand of Moses. 
II 
II 
It ii 
j,l 
was in Manaaseh's reign that the reformers met with bloo~ 
opposition (2 Kings 21:16). Judah was dominated by Assyria 
11 
1: 
and Assyrian gods during Manaaseh's reign. 
r 
,I 
This would usher :1 
!i 
in a worship of the He~venly Hosts. The high places became ,, i i: 
more corrupt than ever - ". • • such a oris is as this would 11 
I' 
bring forth the fierce condemnation of the idolatrous high II ,I !I 
!i 
places which characterizes Deuteronomy and create:>the impera- iJ· 
l: 
II 
tive demand for such control of the worship as was 
,, 
only poasi•!/ 
ble by centralizing it at Jeruaalem.2 It is very possible )i 
,. 
that some person or persons, perhaps a party of reformers ;j il 
\\ II 
from Hezekiah' s reign, or disciples of Isaiah, who, being de• /J 
barred from any public activity by Manasseh and yet hoping II 
and praying for a new day, might easily have created this book~ 
and might have hidden it away in the Temple at Jerusalem, 
1. Ibid (page 129). 
2. McFadgen, J. E.,(p.55). Introduction to the Old Testament 
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knowing that sooner or later it would be found. In order that Ji 
he might get it accepted he or they substituted :Moses' name fori\ 
their own. From this standpoint they dictate a group or laws 
that will usher in a new day for Yahweh worship. 
J .M.P. SMITH'S OUTLINE OF DEUTERONOMY. 
I. 
II. 
RELIGIOUS LAWS (12:2-17; 1). 
1. 
2. 
3. 
4. 
Only one legitimate sanctuary 
Against the worship of other gods 
Against heathen mourning customs 
Against eating unclean food 
Against eating fallen animals 
Against boiling the kid in its 
mother' s milk 
Tithes 
Year of release of debts 
of slaves 
Firstlings 
Three yearly festivals -Passover-
Weeks- Tabernacles 
Against the Asherah and Pillar 
Against blemished sacrifices 
OFFICERS OF AUTHORITY. 
1. Judges and registrars 
Criminal procedure against an 
idolater 
Supreme court 
2. The King 
3. Levitical Priests 
4. Prophets in contrast to 
diviners, eto. 
i '-
12:2-28 
12:29-13:18 
14:1,2 
14: 3-20 
14:21 
14:21 
15:1-18 
15: 19-23 
16:1-1? 
l6:21f 
17:1 
17:2-18:22 
16:18-20 
17:2-77 
17:8-13 
17:14-20 
18:1-8 
18:9-22 
III. 
IV. 
v. 
JUDICIAL PROCEDURE. 
1. Murder and oities of refuge 
2. Expiation of untraced murder 
3. Theft, removal of boundary stones 
4. False witnesses 
MILITARY LAWS 
Office of Chaplain 
Exemptions from war service 
Appointment of Captains 
Conduct of war 
FAMILY LAWS 
Marriage with a female captive 
Inheritance of the first-born 
Disobedient sons 
VI • VARIOUS LAWS 
Hanged criminals 
Lost property of a neighbor 
Aid to fallen beasts 
Sparing the mother bird 
Protection of roofs 
Against mixtures 
wearing clothes of the other sex 
J!i:xing . seeds, animal a, clothes 
Tassels 
VII. CHASTITY LAWS 
cHarge aga1nat a bride 
Adultery 
Dishonoring of a betrothed virgin 
with or without her consent 
Dishonoring an unbetrothed virgin 
with or without her consent 
Against marriage with a father's wife. 
19: 
19:1-15.:. 
21:1-9 
19:14 
19:15-21 
20: 
20: 1-4 
20: 5-8 
20:9 
20: 10·20 
21:10-21 
21:10-14 
21:15-17 
21:18-21 
21:22-22:12 
21:22f 
22:1-3 
22:4 
22:6f 
22:8 
22:5' 9-12 
22:5 
22:9-11 
22:12 
22:13-30 
22:13-21 
22:22 
22:23-27 
22:28f. 
22:30 
VIII. EXCLUSION LAWS. 
Absolute; eunuchs, bastards, 
Amonitea and Moabitea 
~ualified: Edomites and 
Egyptians 
IX. VARIOUS RITUAL AND HUMANE LAWS 
Ritual Cleanness of the camp. 
Runaway slaves 
Against hierodules 
Against taking interest 
Against taking interest 
from an Israelite 
Payment of vow 
Eating of another's grapes 
or oorn 
X HUMANE LAW 
Divorce and remarriage 
Exemption of newly married 
from war service 
Against taking the mill or 
upper millstone for pawn 
Against stealing Israelites 
for slaves 
Against neglect of leprosy 
Taking and restoring pawns 
Treatment and payment of a 
wage earner 
Individual responsibility 
for a crime 
Against injustice to the 
resident, foreigner, orphan, 
and widow 
Leaving part of the harvest 
for them 
Against excessive flogging 
of criminals 
Against muzzling the thresh-
ing ox 
23:1-8 
23:1-S 
23:?f 
23:9-24:9 
23:9-14 
23:l5f 
23:l?f 
23: 19f 
23:21-23 
23:24f' 
24: l-25:4 
24:1-4 
24:5 
24:6 
24:? 
24:8f 
24:10-13 
24·1 14f 
24:15 
24:l?f 
24: 19-22 
25:1·3 
25:4 
(,~ 
,, 
-f 
XI. VARIOUS LAWS. 
Levirate marriage 
Reckless assault of a woman 
Against diverse weights and 
measures 
Destruction of the Amalekites 
XII RITUAL FORMULARIES 
For first fruits 
For tithes 
THE PROPHETIC AND PRIESTLY 
ELEMENTS IN DEUTEROUOMY. 
PROPHETIC ELEMENT. 
25:5-19 
25:5-10 
25:llf 
25:13-16 
25:17-19 
26: 1-15 
26:1-11 
26: 12-15 
Deuteronomy and the reform it inspired are not 
i basically priestly, but prophetic, and are pervaded throughout i; 
l' 
,! 
II by the prophetic spirit of equity, justice, love of God, love il 
i! v/ 
of neighbors and a d:espi•:abla hate for idolatry. "The neuter- i' 
I; 
onomic Code is impregnated, as no other law in Israel with jl 
the ideals of prophecy." 1 Deuteronomy recognizes the fact 11 
that the priests cannot supply all the peoples' needs, for it 
gives prophecy an assured place in the nation's polity. So 
assured is this place that it is regarded as continuing the 
work of Moses. We have but to read Deuteronomy 18:9-14 to 
really know the place prophecy holds in Israel. When the 
Welch, A. c. (p. 199) The Framework to the Code. 
I 
I 
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people are anxious to know what the future holds they are not 1 
.. 
to consult one who practices augury or an enchanter or a sor- I 
cerer, or a charmer, or a wizard, or a necromancer, or even a I II 
priest, but a prophet. People of other nations consul ted the ~~· 
magicians and diviners but the children of Yahweh were to con- I 
eult the prophet for that is why he raised them up in their 1 
midst. In Deuteronomy 13:2-6 the prophet is expected to 
pledge whole-hearted allegiance to God and then he is to con-
firm the people in that same allegiance to God. His greatest 
· task is that of guiding the life of the community. In Deut. 
18:15-22 the prophet is spoken of as continuing the work of 
Moses, the supposed author of Deuteronomy. This would be a 
strong statement for a group of priests to make if they were 
the sole authors of the book. The prophet here is made so 
strong that God puts His words in his mouth and he speaks for 
Him. The priestly movement has not been given much authority 
by Deuteronomy. But if a prophet turns out to be a false 
prophet and this seems to be an age of false prophets, for 
Amos, Hosea, Micah, Jeremiah and Ezekiel thunder out against 
false prophets, he is to be put to death. Hosea also lays 
great stress upon the institution of prophecy. (Hosea 12:14). 
The book of Deuteronomy also deals very much like a 
prophet with such prophetic subjects as adultery, seduction, 
rape, false witnesses, false weights, injustice, widows and 
I 
I 
II 
1) 
II 
ij 
II 
I 
II 
I 
._1 
-- -------~------------------------
II 
. ~ 
orphans. A book that is prophetic in character will profound-j\ 
II 
ly convict the consciences of the people. It will furnish the~ 
emotional drive toward moral and spiritual perfection. Deuter- / 
I 
onomy does have these elements to a strong degree. For in-
stance we find that the Israelite ie to love God with an un-
divided affection, "with all thine heart, and with all thy j 
soul".(6:5; 13:3;;30:6). Where could we find a more prophetic I 
phrase than this? To renounce everything that is inconsistent 
with loyalty to Yahweh is a prophetic rather than a priestly 
function. The priest is satisfied if this is accomplished 
through pure ritualism. The prophet is more concerned with 
the circumcision of the heart. One cannot help but feel the 
emotional passion of the author or authors when they boom out 
against idolatry in Deuteronomy. Of nothing is the Israelite 
more repeatedly and emphatically warned in Deuteronomy than 
I 
the temptation to worship false gods. The heathen population I 
are to be exterminated. Intermarriage or intercourse of any I 
kind with the heathen is not to be permitted. The high places1
1
.
1
1 
that have become so "baalized'' in their forme of worship must 
II be destroyed. Everything that takes the Israelite away from 
Yahweh is to be crushed. Then we find all through chapters 
·I 
II 
J ij 
12 to 26 individual laws that are designed for the moral and ~ 
social well being of the nation. They do not stop with a mere~ 
purification of religious rites and ceremonies; they go much 
72 
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f i 
deeper than this, for they also embrace Israel's social and I 
I 
domestic life. They include moral and civil ordinances. Accord-: 
ing to the author love of God involves love of neighbor. They I 
are warned time and again to avoid all acts that may be a 
detriment to a neighbor's welfare. Judges are to be selected I 
in every city and they are to administer justice with strictest i 
tmpartiality,(Deut. 16:18·20). Fathers are not to be con- I 
damned judicially for the crimes of their children; nor child- ! 
ren for the crimes of their fathers (Deut. 24: 16). Just J 
weights and measures are to be used in all commercial transact-
ions (25:13-16). Grave moral offenses are to be punished 
severely. Death is to be the penalty for murder, incorrigible 
behavior in a son, unchastity, adultery, and man stealing (Deut.! 
21:18-21; 22:20-27} 24:7). Liberality and philanthropy are 
to be shown towards those in difficulty and want, as those in 
need of a loan (15:7-11)' a slave at the time of his liberation 
. I 
(15:13-15), *fugitive (23:15-16),. hired servant (24:14,15), I 
the straftgers, the fatherless and the widow (14:29). And when \
1
, 
. I 
we come to the last chapter of the original book ( 28) we oan- ~~ 
not help but sense a true prophetic spirit behind it. If the 
I 
!I nation observes these commandments Jehovah will exalt them )! 
above all nations; the fruit of their bodies, the fruit of the ~. 
l'l ,, 
ground and the fruit of their beasts will be multiplied; their :~, 
~ ~' 
enemies will be destroyed;and Jehovah will make out of them a 
73 
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holy people; they will be ~e head of the nations and not the 
tail; they will be above the nations and not beneath them. 
But if they do not hearken and obey these, Jehovah's command• 
ments, the fruit of their bodies, the fruit of their soil, and/ 
tne fruit of their beasts will be cursed and reduced; every--
thing to which they put their hands will fail; they themselves 
will be consumed by a pestilence, consumption and with fever, 
blasting, mildew and the sword. Only a prophet oould pen 
such utterances. The entire book of Deuteronomy seems to 
radiate an atmosphere of devotion to God and a benevolent 
attitude toward men. The prophets themselves could not state 
these duties and motives in a more eloquent and touching 
manner. It is this prophetic element in Deuteronomy which 
purges, ·regulates; end spiritualizes the external right and 
practices of the priests. Deuteronomy is basically prophetic. 
PRIESTLY ELEMEUT. 
The priests had always played an important part in 
the life and story of the people, a part which I think, modern 
criticism has tended undu~y to minimize, as far as the pre-
exilic period is concerned. To the priests we are indebted 
primarily for those codes of laws, oracles, statutes and de-
cisionstwhich we find embodied in both the Judean and 
Israelite histories. 1 
1 1. Peters, J. P. (p. 21) Early Hebrew His~o;y. 
II 
But in the book of Deuterono~ the prophet and the priest are 11 
I 
j 
united. •In Deuteronomy, as has been said, there does not 
appear any cleavage for prophet and priest~_were still com-
,. 
bined in a common taek.al We find this common task to be 
fighting against "Canaanized" religion. When they fought 
against Baalism they were one, but when they began to define 
religion they stood apart. The prophets balked at ritual, 
I 
I 
II 
but Deuteronomy includes it and in that respect it 
I 
is priestly.! 
"In and after the exile the Jews survived as a religion only, 
with consequent emphasis on the legal and ceremonial side of 
their religion". 2 Ritual is a very important element in 
religion. It seems that the book of Deuteronomy tried to 
crystalize. the prophecies of the Eighth Century prophets in 
laws, rites and ceremonies, thus making them practical. The 
book of Deuteronomy sets a high value on correct ritual and 
the proper care of the Levitical priests. He makes all 
Levites priests. They are to be well taken care of, for they ~ 
are ~~oken of as having no portion nor inheritance in Israel ~ 
(Deut. 12: 12; 14; 27,29). These Levites are to be permitted j1 
,J 
to approach the altar of Yahweh for he elected them to the 
II duty of the priesthood. In Deut. 17:9, the people are directed 
ij 
to take all legal difficulties which are beyond the comprehen• ~ 
I it ~1 Welch, A. c. (p.2l9) A Code of Deuteronomy. 
2. Peters, J.P. (p.23) Early Hebrew History. 
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sion of the local authorities to the sanctuary of Yahweh and ~ - ~ 
submit them to the Levitical priests. The author of Deuteron- ' 
orny makes these priests the supreme court of justice thus ac-
knowledging their importance. He seems to believe that the 
priests also had some means of~ finding out what Yahweh's will 
was. In this regard he almost puts them on the swme level 
with the prophets. However, he tr~es the apostolic success-
ion of Moses through the prophets and not the priests. The 
author Of Deuteronomy seems to have done a fine piece of work 
in combining the values or these two types of leaders in one 
book. In.l7:18 according to Welch, we have inferred that the 
king himself is bound to the priest for the interpretation of 
the law. In 24:8, the people are warned, in connection with 
leprosy to obey the orders of the Levitical priests. It was 
the duty of these priests to determine the method of cure and 
of deciding whether the cure was complete •. In 21:5, the 
priests are again called in to practice certain rites and 
ceremonies for a man slain in the fields. When a man brought 
his first fruits to the Temple of Yahweh, he bad a regular 
formula to recite to the priest. The author of Deuteronomy 
was very careful to take care of the priests that were deposed 
by the destruction of the local sanctuaries. He must have 
been part priest in his make-up to do such a thing. All 
·~ through the book of Deuteronomy we find"a didactic promulga-
tion of this law for popular use, in content legal and 
···1) 
priestly, in spirit and expression, moral and prophetio.•1 
A REFORMATION FOLLOWED. 
WHY WAS A REFORMATION NEEDED? 
When the Hebrews migrated into the land "flowing 
with milk and honey" it necessitated the complete change in 
their entire mode of life. When they roamed the deserts of 
Arabia, they were nomads, Their customs, habits and religious I 
~ beliefs grew out of this nomadic philosophy of life, but in their new ho.me of Palestine, a garden of Eden in comparison 
with the desert wastes of Arabia, they took upon themselves 
the life of the farmer. They became E,gricul turalists. They 
settled down in villages and townships. From a. "group of 
I 
l 
II 
!I 
II 
•I 
loosely connected pastoral clans, they became a united people, !I 
with a definite terri tory and its culture as the means of theirli 
r 
I 
life". 2 They became a nation by their settlement of Canaan. 
We find this very clearly stated in Deut. 32·33. By becoming 
I 
I 
I' 
1: 
a nation and by coming in contact with agriculture the build-
ing of cities and the forming of laws and institutions, these II 
immigrants raised to a higher level their standard of civili- I: 
!I 
zation. On the other hand, this ascent of civilization broughtrl 
about a decline in religion and the ideals of a nation. 
1. Peters, J. P. (p. 22) 
2. Smith, G. A. (p. 85) 
Early Hebrew Hietory. 
The Historical Geography of the 
Holy Land. 
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Some of the contributing causes for such a decline 
in religion are very obvious. For instance, the creed or the 
\~ nomad was very simple and austere. His environment was silent 
and conducive to meditation, but in Palestine he found a 
"land of lavish gifts and oracles-where woods are full of 
mysterious speech, and rivers burst suddenly from the ground, 
where the freeda.m of nature excites, and seems to sanction 
the pass~ons of the human bo~, where food is rich and men 
drink wine•.l Suoh a change is bound to have its effect 
upon the people making the change. They also settled in 
walled towns. Much can be said about the effects of oity 
life upon a people who were adapted to roaming the great 
open spaces. These Jewish immigrants were compelled to live 
close together with a people of lesser morality and a more 
impure religion. Their lives consequently became gross and 
sensuous. This had a very serious effect upon their religion. 
In many cases the Hebrews accepted Baal worship along with 
Yahweh worship. They took over the high places of the 
Canaanites and because the Baalim were considered the lords 
of fertility they were very often worshipped at the same 
shrine with Yahweh. Yahweh was a Pod of War and many of. 
these Hebrews did not know whether or not He could give them 
an abundance of crops,so they worshiped the Baalim too. 
1 Ibid (p.88). 
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They also believed in demonology (Num. 21:6-8; Deut.ij 
\I 8:15; Isa. 14:29; :30:6c; 2 Kings 2:3:8; 2 Chron. 11:15; Deut. 
-~ 22:12). They practiced Necromancy and magic (1 s~, 28::3-25; 
Isa. 8:19; 29:4). We find magic spoken of in several passa-
gee. This shows how prevalent it had become (2 Chron. 33:6; 
Micah 5:11, 2 Chron. 33:6; 2 Kings 9:22; Isa. 47:9,12). They 
believed in sacred pillars or cairns (Gen. 28:18; 31:45;; 
1 s~. 7:12; 2 Sam. 20:8; l Kings l:9;:Hosea 3:4). They also 
worshipedracred trees. wm. R. Smith said, "An altar was in• 
complete unless an 'Aehera' stood beside it11 • 1 He also 
said that many of the oldest Hebrew altars stood beneath 
trees which were replaced by dead posts or a pole. This 
"Ashera11 was worshiped and put in the same category witl other I 
sacred symbols (I sa. 17: 8; Micah 5: 12). Another practice 11 
which the Hebrews acquired was that of religious prostitution. \1 
It became a well known practice among the Jews and was not l 
eradicated until the Josianic Reform in 621 B. c. (2 Kings I 
23: 7). In many places these pillars and Asheras were closely jl 
II jr 
II !I 
related to this conception of fertility. The pillar repre-
eented a phallus and the Ashera represented the gateway of 
life. The Jews also took over the Canaanitic practice of 'I 
I, human sacrifice. 
it was quite prevalent during the reform. 
It was not practiced so extensively, but 
Jephthah 
I' II 
I ~ 
II I 1 
t ~ 
I l, 
., 
Smith, W. R. (p. 187) The Religion of the Semites. 
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sacrificed his daughter and we see several other references 
to human sacrifice in the Bible. {Judges 11:34; Micah 6:7: 
.I;J 2 Kings 21: 6; 23:10; Jer. 7:31; 19:5). Even the festivals 
of the Jews took on heathenish practices. Then Manasseh· 
brought·in the Gods of the Assyrians and Egyptians. Idolatry 
became quite prevalent {Hosea 4: 17; 8:4,5; 13: lf; Jer. ~: 
16f; Isa 2: 18, 20·22). 
' 
These pagan practices brought about a spiritual 
and moral collapse. Injustice took the place of justice. 
The poor and needy, the.widows and orphans were exploited 
by the rich. {Isa. 10: 2f). Innocent blood was shed.{2 Kings 
21:16; Jar. 7:6). Stealing, exploiting, murder, adultery, 
idolatry were carried on within the Temple of the Lord. 
Jeremiah said things became so bad that the Temple of the Lord 
became a hide-out for thieves (Jer. 7:11). I believe Micah 
sums up the moral corruption of the age when he said," The 
godly man is perished out of the earth and there is none 
upright among men: they all lie in wait for blood; they hurt 
every man hie brother with a net. Their hands are upon that 
which is evil to do it diligently; the prince asketh, and the 
judge is ready for a. reward; and the great man uttereth the 
evil desire of his soul: Thus they weave it together. The 
best of them is as a briar; the most upright is worse than a 
thorn hedge - - - - • Trust ye not in a neighbor; put ye not 
,~==-~-r==== 
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confidence in a friend; keep the doors of thy mouth 
. 
that lieth in thy bosom. For the eon dishonoreth the father, 
·,- the daughter rieeth against her mother, the daughter-in-law 
against her mother-in-law: a man's enemies are the men of his 
own house". (Micah 7: 2·4a., 5·6:). Yahwism was being replaced 
by Baalism and the only thing that could eave it from_dying 
out was a reformation-n movement that would bring about a 
re-birth of Yahweh worship. 
THE TWOFOLD PURPOSE OF THE REFORY. 
Two things were necessary to bring about this 
religious revolution and rehabilitation; first, the abolition 
of the high places; second, the centralization or the cultus. 
The roots of Israel's religious, social and even polit~cal 
decay can be traced to these local sanctuaries. It was here 
environment 
that Yahwism becrume exposed to arVcontruminated by Baalism, 
for they were the centers of the Canaanitic cult before the 
c~ing of the Hebrews. These many sanctuaries had a tendency 
to stress polytheism rather than monotheism. They strengthen-
ed their superstitious views concerning magic, necromancy, 
religious prostitution and belief in sacred stones, trees and 
water. They added many false priests and prophets, wizards 
and diviners to the cult of Yahweh. It is no wonder that the 
author or authors of Deuteronomy commanded that these high 
! 
J 
places be abolished. The only way the author could have 
eliminated the religious and moral errors of Israel was to 
overthrow the very causes of this immorality and concentrate 
all public worship at the one sanctuary in Jerusalem. He no 
doubt chose the sanctuary at Jerusalem because it was the holy 
city of David. It was the Temple which God commanded Solomon 
to build. And to make it even more emphatic Yahweh had pro• 
tected it from the invasion of Sennacherib. 
The author here takes a revolutionary stand when he 
persists in abrogating the earlier permission of the Jews to 
build an altar wherever Yahweh revealed Himself~ ( Exod.20:24)• 
This was a drastic change for every family would go to the 
local sanctuary to have its animals killed for food. But 
with the destruction of the high places and the concentration 
of the cultus at Jerusalem it was no longer easy to do this, 
for the journey was too long. The author provided,bowever, 
that animals might be slain at home providing the blood was 
properly oared for. Many other practical difficulties arose 
when be abolished the high places, but be also made provision 
for tbem(l5:16,17,19-23; 16: l-17, 21,22; 18: 1-8; 19; 1-13; 
22: 5, 9-12 etc.). These two features of.tbe reformation 
were not accepted very readily. Josiah had to use foroe to 
bring them to pass. But they were the means of ushering in 
new day. 
a I 
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ll, THE CARRYING OUT OF THE REFORll. II 
II 
II It was during the process of rebuilding the ram- 1!' 
II 
shackled temple of the Lord that Hilkiah the high priest, 11 
II 
found the book of the covenant. He sent 1 t to the king by the 1/ 
scribe Shaphan. After the king heard Shaphan read the book of I 
I the Law, he rent his clothes for he realized how far he and 1 
his people had failed in keeping the ritual standards, it en- !,'jl 
joined. He called together a committee which consisted of 
Hilkiah, Ahikam, Achbor, Shaphan and Asalah. Josiah sent 
them to find out what the will of Yahweh was in.the matter • 
They went to Huldah, a prophetess, who was the wife of a 
I 
II I II 
ll 
lr 
r 
palace official. We very often wonder why they did not 11 
queetion as great a prophet as Jeremiah concerning the book's ~ 
validity, but we are told that Jeremiah "was still a minor II 
prophet, living among the priests at their ancestral shrines 
of ~athoth" •1 It is hardly possible that he had much in-
fluence upon the court of Josiah at this time. Hulda.h told 
them destruction for Israel was inevitable, put the calamity 
would be postponed tillafter Josiah's death because of his 
II 
I. 
II 
II 
:1 
'I 
!J 
II 
II 
II 
I I penitence. This message wao taken to Josiah and he ordered · :1 
ff ii They all went l 
}! 
D ~~ 
all the elders of Judah and Jerusalem sent for. 
up to the Temple. All the people of Judah, great and Emall, 
1. Oesterly and Robinson. Vol. 1 (p.417). A History of IsF,ael. 
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Law were read and the king made a covenant before the Lord, 
"to walk after the Lord, e.nd to keep His commandments, and 
His testimonies, and His statutes with all his heart and all 
of his soul, to confir.m the words of this covenant that were 
written in this book; and all the people stood to the 
covenant" (2 Kings 23:3). 
Josiah fought to establish the principles of this 
law throughout all hie territory. It was a dangerous ,task 
and needed the cooperation of great numbers of people. 
A. c. Welch said it did gain the willing help of all classes, 
"religious men who hated Assyria because its dominion brought 
with it a departure from strict YahwiEm, patriots, who longed 
for the great day of national independence when Judah lived_ 
its own life, and the commen man who resented the Empire's 
grinding tribute.••l Welch said religion and patriotimn 
worked hand in hand in a national effort to throw off the 
foreign yoke and bring about a reformation of Yahwiam. 
Josiah ordered Hilkiah and his priests to bring all 
the images and vessels used to worship Baal, Aeherah, and the 
Host, of Heaven out of the revised temple and burn them. 
After cleansing the temple he turned his attention to the city 
outside. He destroyed the idolatrous priests whose duty it 
l 
was to burn incense at the high places in the cities of Judah. ,~ 
Welch, A. c. (p. 17) 
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Jeremiah. 
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By the gate of Jerusalem stood a shrine consecrated to the 
demons of the wilderness, an ancient cult of the Animistic 
\\.' stage, according to Robinson. And on the Mount of Olives 
stood sanctuaries attributed to Solomon and dedicated to the 
worship of Ashtoreth, Chemosh and Malek. These places were 
unfit for worship, for they were defiled with dead mens bones. 
Josiah destroyed them. Then he destroyed the "houses of the 
Sodomites". He annihilated the high places. His own borders 
went as far North as Geba but he carried his reform into 
Samaria for he defiled the altar at Bethel. This altar was 
erected by Jeroboam, the son of Nebat. He made these high 
I 
il 
I I· 
I 
places unclean by burning bones,taken from adjoining sepul- I 
chres, on their altars. He not only destroyed them materially\ 
but religiously by making them forever unholy. Josiah so 
defiled Topheth as to make it forever unfit for sacrifice of 
any kind. Its name was later referred to as "Gehenna•. He 
destroyed the chariots of the sun-god and the altars of his 
father and grandfather. He broke in pieces the "sacred 
pillars" and cut down the Aeherim and filled their places 
with the bones of dead men. He sent spies to seek cut every 
one who had a familiar spirit, every wizard, idol, and idol 
worshiper; he destroyed them all. He concluded his work with 
a unique celebration of the passover, thus summoning all 
Israel to the central place of worship in Jerusalem. 
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ll 
•surely there was not kept such a pass::er from the days~ 
the judges that judged Israel, nor in all the days of the \ 
kings of Israel nor of the kings of Judah" (2 Kings 23:22). I 
I. 
Josiah stands out as one of the greatest kings of Israel. 'I 
"And like unto him was there no king before him' that turned 
to the Lord with all hie heart, and with all his soul, and 
with all his might, according to all the law of Moses; 
neither after him arose there any like him0 ( 2 Kings 23:25}. 
Even Jeremiah eulogized Josiah's democratic feelings and 
equitable administration {Jar. 22: l5f). This righteous 
king'ruled over Judah for approximately 31 years. In 608 
B. c. Necho, the Pharclah of Egypt, ma.rched into Palestine on 
hi~·way to Syria. Josiah opposed him and·was slain by an 
I 
archer. He was brought back for burial. His righteousness 
an~ devotion ~on the respect of all. His death was bitterly 
I 
be.wailed by his subjects - the lamentation was long remem-
bered.{2 Chron. 35:25). 
THE BOOK'S INFLUENCE. 
The death of Josiah, a servant of Yahweh, had a 
discouraging effect upon the party that backed the moral and 
religious reform. It seemed to them as if Yahweh had for-
saken His peo_ple. Many of them believed He was angry at 
the destruction of the high places. The nation tumbled 
i\ 
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Once more the people were j) 
II 
into a moral and religious setback. 
oppressed and violence and idolatry were rife. Strange and I 
repulsive rites began to be practised and many varieties were 
11 
I 
imported from abroad, but through it all the Book of the 
covenant, found by Hilkiah, exerted a tremendous influence 
I' over the prophetic voices which followed its finding, and the 1
1 
I reform (621 B. c.) which it inspired. 
I, 
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JEREMIAH. 
In 626 B. c. five years before the beginning of 
Josiah's reform, deremiah, a young man of a priestly family, 
i 
had felt called to be a prophet. Upon the discovery of the, 
Deuteronomic Code, Jeremiah appears to have left Anathoth, 
his native town, to settle in Jerusalem. I He probably was in ! 
Jerusalem at the time Josiah summoned all the people togeth- i 
! er to hear the new law read and to dedicate themselves to its 
1 
I 
enforcement. These laws met with a great deal of opposition. 1 
I 
Nevertheless, they were ushering in a movement that was making jJ 
Yahwism the supreme cult of the land. Jeremiah, witnessing li 
so much godly fervor,and being young and vigorous, no doubt 
threw himself into the movement. We have an intimation of 
this mood in Jeremiah 11: 1-8, where the prophet is commanded 
by Yahweh to accept the words of the covenant, and proclaim 
them in the cities of Judah and in the streets of Jerusalem 
saying " Hear ye the words of this covenant and do them• 
I! 
j! I; 
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( Jer. 11: 6). 
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'i But Jeremiah, like all true prophets, revel ted against1 
i! II 
the sacrificial system. Later, when he became more mature, end 1 
I 
had had deeper and more profound insights into Yahweh's atti- J 
! tude toward true religion, he saw that this new law gave a new ( 
value to sacrifice and outward rules and ceremonies. It was ~ 
induc~ng people to depend too much on these externals of II 
religion, thus permitting them to neglect the more vi tal ll 
religion of the heart. He turned against the law:" How can 
you say we are wise men who possess Yahweh's torah or law? 
Yet it is clear that the lying pen of the scribes has turned 
this into a lie. Wise men are disappointed, full of dismay, 
tricked: what can their wisdom do for them, when they have 
rejected the word of Yahweh?" ,(Jar. 8:8f). This oracle is 
undated but Welch says " It is difficult to find any period 
of Jeremiah's life to which it can be referred except the 
reign of Josiah." 1 Jeremiah rejected this new law because 
i "it owed its introduction to no higher authority than the pen 
of certain scribes". 2 This passage also implies. the fact that 
il 
II 
lj 
II 
lj 
f, 
ll 
f 
II 
II 
II i: 
I• 
II 
ll 
!I 
,: 
:l 
II 
11 I. 
r; 
!i 
:! 
II 
li 
Jeremiah was disillusioned concerning' the value of this book of;! 
laws. In this passage we may find the hint to that much later 
oracle (Her. 31:31-34) which speaks of a new covenant of the 
1. Welch, A. c. (p.90) Jeremiah. 
2. Ibid (p. 92). 
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heart. In Jer. 3:6-13 Jeremiah rejects the Josianio Reform 
because it was based on false principles.Aocording to Kittel, 
Jeremiah looked upon Josiah's battle with Nacho as foolhardy 
and rash. After Josiah's sudden death, the people in their 
alarm thronged the Temple to keep a fast day. They thought 
Josiah's death·was due to their lack of being zealous enough 
in worship. However, they felt sure that whatever happened 
II 
jl 
II II II li ii 
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II Yahweh would never abandon His city. ,.Jeremiah pronounces this ,·,;,: 
hope to be a superstition. Will ye steal, murder, and commit 
r II 
il 
II ,, 
adultery, and swear falsely and burn incense unto strange 
\' 
!l 
II 
gods, and then come and stand before me in this house, which 
is called by my name, and say: Here we are safe- that ye may 
1: 
ri do all these abominations? On the contrary, as the templo of i! 
il 
:r 
li 
Shiloh became a prey to the enemy, so too,can the Temple of 
Jerusalem (Jer. 7:9ff). This oracle almost cost Jeremiah his II 
II 
II 
life. He was saved by an appeal to the example of Micah before jl 
II 
him. Even though Jeremiah's language and ideas reflect the II 
j, 
influence of Deuteronomy, his spiritual insights slowly pulled !,i 
I 
II He ceased to work 11 
II 
him away from a law that was too limited. 
for the reform because it was too narrow. 
EZEKIEL. 
This code of the Covenant also had an outstanding 
effect upon Ezekiel. Like the author or authors of Deuteron-
omy, he tried to combine the priestly with the prophetic 
I; 
11 
I! 
1! ,, 
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functions of religion. He layed a great deal of emphasis 
upon the ritual of religion. He must have detected this 
priestly-prophetic combination in the Book of the Law, and 
strove to exemplify its ideals. Like Deuteronomy, he con-
nects the evils of religion with the high places, and in his 
fervor against them he makes Yahweh say, "Behold, I, even I, 
will bring a eword upon you, and I will destroy your high 
places. And your altars shall become desolate, and your 
sun-images shall be broken; and I will cast down your slain 
men before your idols. And I will lay the dead bodies of 
the Children of Israel beforetheir idols; and I will scatter 
your bones round about your altars. In all your dwelling-
places the cities shall be laid waste, and the high places 
shall be desolate; that your altars may be laid waste and 
made desolate, and your idols may be broken and cease, and 
your sun-images m~ be hewn down, and your works may be 
,, 
abolished (Ezek. 6:3-6). In another place Ezekiel ties up 
idolatry with the altars on the tops of sacred mountains 
and under sacred trees (Ezek. 6:13). The Temple at Jerusa-
lem is called the House of the Lord and when it was destroyed 
during the Babylonian onslaught, he ordered another temple to 
be built in its place and even went eo far as to lay down 
plana for its construction\ (Ezek. 40: l-42;20). Ezekiel too 
believed .in the centralization of the cultus. The wrath of 
90 
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God was to descend upon their heads because they broke His 
covenant ( 1?:18,19). In 20:3?, Yahweh is going to bring His 
people under the Covenant and separate from among them the 
rebels that do not keep the covenant. Again in 44:?, the II 
:I 
II bringing into the sanctuary of foreigners and the unoircumcis- :1 
,I 
•' ed in heart and flesh, thus profaning the Temple is spoken of :1 
1: 
as breaking the Covenant. These covenant passages, no doubt, 
refer,to the Deuteronomic covenant. Like the author or 
authors of the original Deuteronomic Code, Ezekiel thunders 
vehemently against idolatry (6:9; 14: lff). He denounces 
faithless prophets, priests and princes (22:2ff;;l3;;lff). 
And when it comes to the priests, he ·gives them a very im-
portant place in the life of the Hebrews, but here he parts 
I[ 
i! 
I' 
company wi tb the Deuteronomists for he distinguishes between !! 
I' 
the Levites and the legitimate Priests (40:46; 43:19: 44:5-3l)J 
I' 
il 
"The Levites who had ministered as priests at the local I! 
sanctuaries throughout the land and so had participated in I! 
II 
I 
semi-pagan practices are debarred from offering sacrifices l! 
I! 
lj in the new temple; they now become an inferior order having 
charge of the house in general and slaughtering the burnt 
offerings and sacrifices for the people and ministering to 
the 'people. n l 
1. Smith, J.M.P. (.p.l04) The Origin and History of 
Hebrew Law. 
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Then when he defines the true priests we find that n the only 
Levites who may offer the fat and the blood to Yahweh are the 
sons of Zadok, who now become the fully authorized priests.nl 
Ezekiel calls the princes to practice justice and speaks of 
just weights (45:9-12). He said the festivals had to be kept 
by all religious people ( 45: 18-25). Throughout the Book of 
Ezekiel we find the influences of the Code of the covenant. 
His entire message and life had been colored by it. 
THE DU'ORTANCE AND Il~FLUENCE OF 
DEUTERONOMY OVER HEBREW LITERATURE 
HISTORY AllD RELIGION. 
LITERATURE. 
The literary style of Deuteronomy is very marked in 
the use of particular words and expressions, characteristic 
thoughts and oratorical powers. For instance, some of these 
phrases are 11 other gods" (Deut. 5:14; 7:4), "that your days 
may be long" (Deut. 4:25,40 etc), "which I am commanding 
thee this day" (Deut. 4: 40; 6:5 etc.), • so shalt thou put 
away the evil" (Deut. 13:5; 17:7)," that it may be well 
with thee" (4:40; 5:15), and" with all thy heart and with 
all thy soul" (4:29; 6:5). Deuteronomy also has such marked 
thoughts as; ~n exalted spiritual conception of God ( Deut. 
4:12ff; 5:4; 10:17 etc. )i Its insistence upon obedience (4: 
(, 25, 40; 14:2~,) and ita lofty conception of moral conduct (Deut 
5:5; 10:12). Upon its promulgation this book gave the 
1 Ibid (p.l05). 
I 
religious ideals of the age and molded the phraseology in which 
I 
these ideals were to be expressed. "As it fixed cfor long the :: 
l! 
standard by which men and actions were to be judged, so it ij 
provided the formulae in which these judgments were expressed; (! 
~~ 
in other words, it provided a religious terminology which read ii-
i 
ly lent itself to adoption by subsequent writers.n 1 The style 
of Deuteronomy when once it had been found, lent itself 
readily to adoption and thus a Deuteronomic school of wri tars 
imbued with its spirit arose and left its stamp upon many 
parts of the Old Testament. The mark of these Deuteronomists 
is apparent in parts of Judges, 1 and 2 Kings, and Joshua. 
s. R. Driver points out s Dire of these likenesses. In the 
first chapter of Joshua, according to Driver, v~ find Joshua 
'i 
!j 
:1 
!I 
'I 
1.3-5(a) similar to Deuteronomy 11.24, 25(a); Joshua 1.5(b )-6 !! 
similar to Deuteronomy 31.23; 1.38; 3.28; Joshua 1.7 similar 
to Deuteronomy 5.32; Joshua 1.9 similar to Deuteronomy 31.6, 
etc. In the book of Judges we find a framework that is 
1 Deuteronomic in character. 
~~ 1. Rebellion 
~ "And the children of Israel did that which was 
ij II evil in the sight of Jehovah, and forgot Jehovah their God, 
li 
11 and served the Baalim and the Asheroth." (Judges 3. 7}. 
:\ ~ 2. AfflictiOn 
(~ ~ "Therefore the anger o:f Jehovah was kindled 
against Israel and he sold them into the hand of cushan-
p. 102f. Literature ~ the ~ Testament. 
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I' 3. Repentance. 
"And when the children of Israel cried unto 
(Judges 3.9a}. 
4. Salvation 
l ~ 
'I I. 
II 
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IT. • • • Jehovah raised up a savior to the children j; 
of Israel, who saved them, even Othniel the son of Kenoz, 
Caleb's younger brother. IT (Judges 3. 9b). 
5. Peace 
"And the land had rest forty years. And Othniel 
the son of Kenoz died.rr {Judges 3.11). 
We find this framework also dis played in the stories of Ehud, 
Deborah-Barak, Gideon, Jephtbah and Samson. (Judges 3.12,15, 
30; 4.1,2,3,23; 5.3lb; 6.1-6b; 8.28; 10.6,7,10; 11.33b; 13.1; 
16.31). We can also :find several similar influences in I and 
If Kings. There are five elements in the Deuteronomic frame-
work of Judean Kings. 
1. Synchronism of Judean reign with the king o:f 
Israel. 
"In the twenty and seventh year of Jeroboam king 
Israel began Azariah son of Amaziah king of Judah to reign." 
(2 Kings 15.1). 
2. The king's age of accession. 
"Sixteen years old was he v1hen he began to 
reign. • • " ( 2 Kings 15.2a). 
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3. Length of his reign. 
" ••• and he reigned two and fifty years in 
(:_~ Jerusalem •• •" (2 Kings 15.26). 
4. His mother's name. 
". • .and his mother's name was Jecoliah of 
Jerusalem". (2 Kings 15.2c). 
5. Judgment of the king's reign. 
"And he did that Vlhich was right in the eyes of 
Jehovah, according to all that his father .Amaziah had done." 
( 2 Kings 15.3). 
There is a slight difference in this Deuteronomic framework 
when a king of the northern kingdom is mentioned. 
1. Synchronism of Israelite reign with the king 
of Judah. 
"In the fifteenth year of Amaziah the son of 
Joash king of Judah Jeroboam the son of Joash king of Israel 
began to reign in samaria ••• " (2 Kings 14.25a). 
2. The length of his reign. 
". • .and he reigned forty and one years." 
1 (2 Kings J.4.23b). 
i 
I 
!1 3. Judgment of the king' s reign. 
1\ "And he did that which v:as evil in the sight of 
'l ~I t II Jehovah: he departed no from all the sins of Jeroboam the 
II 
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son of Nebat, wherewith he made Israel to sin." (2 Kings 14.24) 
G. B. Gray says, "At the end of a reign, Vlhether of a king I 
of Judah or Israel, the full formula gives:-
1
1 
!I 
1. The source in which further infonnation may jj 
II be obtained; 'I I, 
li 
2. Notice of the king' s death and burial; [j 
'I 
3. The name of his successor."! li 
i! 
"In 1 ts language and style, Deuteronomy is fully as influentia~ 
in literary history of Israel 
1. Gray, G. B., (p.ao) 1 t ti A Cri tica In ro due on 
to the Old Testament 
---
930 
r --------"'·-- --------------------------------~~ 
····----~-----·-·>-'"'~------------'---'--..;..;._--- -------------------------- ------- ---
lj 
lj ~ I I 94 l1 
=========-=·--=-=--·=--=--r~====, 
II as it is in thought •" 1 
I 
i 
HISTORY~ RELIGION. I 
[1 
,I 
Politically speaking, Josiah's action was a new de- ~ 
lt 
parture. H. P. Smith maintains that it meant the adoption of !I 
a writ ten constitution for the people. The Book of Deuteronomy\! 
laid the foundation of the community. It tied together the I 
church and state, for it was civil as well as religious in 
character.·· A. c. Welch says, "The Josianic Reform meant a 
profound change in the worship of the nation. so great was 
the change that it marked a watershed in the history Of the 
religion of the people. rr2 When Josiah destroyed the high 
i 
li 
,I 
II 
II 
;l 
II 
II 
~ ,, 
places he greatly effected the poll tical welfare of the nation, )1
1
, 
for he forced the people to journey far from home to carry 1 
out their religious rites. This would make it possible for 
Josiah to extend his territory. This is hinted at in the 
destruction of Bethel. The destruction of the high places 
would also have a tremendous effect upon the religion of the 
people for it purified Yahvtism from all heathen practices; it 
eliminated many of the priests of Baal and other immoral and 
false priests and prophets, wizards and diviners, and had a 
I 
! 
The more practical minds found tendency to stress monotheism. 
li 
!! in this Code of Laws a great satisfaction for it gave them 
-~ I 
~a clear cut 
ll 
;) 
:I 
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and definite book of rules. The reader knew now what he had II 
t! 
to do to be religious. He had to destroy the high places, II 
II 
refrain from idolatry, consult prophets rather than magicians ~~ 
,I 
and soothsayers, keep certain ceremonies and go to Jerusalem 
three times a year to celebrate feasts. II This practical side I! 
of the book brought about 11 the triumph of legalism and the 
supremacy of the scribes. 11 1 It encouraged for.malism and 
!t 
:I 
It I: 
I II 
self righteousness. This type of formalism had also a nega.. Ji 
II 
tive effect upon some people who were more spiritually minded. li 
Jeremiah, no doubt, was at the head of this group, for he 
fought for a religion of the heart. McFadyen said these 
written laws might have had an indirect effect upon the 
decline of prophecy. It pointed the Israelites in the di· 
I' ,I 
I! 
II 
il 
I' 
;I 
I 
reotion of becoming •the people of the book". McFadyen also ! 
I, 
:; 
called the book •a catechism of religion and morals."' 
However, the book is more than just an external 
program for it insists upon the duty of loving God and man 
(13;22;13:8; 19:9). They must cleave to Yahweh {13:4) and 
not follow after other gods (13:2-12; 17:5). They must even 
care for the birds and beasts, the stranger, the needy, the 
Levite, widow and orphan. This book roused the religious 
zeal of the nation and purified the cult of Yahweh. "The 
original Code of Deuteronomy was not only one of the finest 
efforts ever made by any nation to bring the great commanding 
1. Smith, I!. P. (P. 274) Old Testament History. 
II 
I' ,) 
!I 
I! 
I 
I 
I, 
~ 
I 
principles of a national religion into contact with the actual 
life of common men; it was also the law of Yahweh which had 
commanded his allegiance and worthily guided his thought in 
his youth". This Book of the covenant and the Reform which 
it inspired had an overwhelming effect upon the subsequent 
life of the Jews. Its vast importance cannot be overestima-
ted. 
SUMMARY. 
In looking back over the ground which we have cover-
!I 
!I 
I t! jr 
!I 
' \\ 
:; 
ed, we arrive at ver,y definite conclusions concerning the Book I! 
•I 
of the covenant found by Hilkiah the high priest in the Temple :t 
H 
:I 
at Jerusalem, during the reign of Josiah ( 621 B. c.). j1 
II 
:!,I 1. The first conclusion we come to is that the 
I' 
I[ 
book found was Deuteronomy. It could not have been the entire i) 
II 
li Pentateuch for that was too long to be read twice in one day 11 
il 
and it was too composite in character to produce the effect it;! 
did. Nor could it have been the Code of the Covenant in 
Exodus, for that Code is too short and many_of the most import~; 
i! 
ant events of the refor.m were left out. It must have been the :\ 
book of Deuteronomy for this Code seems to include all the 
events of the reform, and it also contains the necessary power 
to create the zeal displ~ed by the reformers. 
2. By using the three measuring .,.rod)S, of style, 
thought and historical variations we have come to the con-
97 
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:I 
elusion that the book found is not the book as we have it to- II ,, 
day, but a much smaller book containing only chapters 12-26 
and 28. We have found by a process of elimination that 
Chapters 1-4 are to be eliminated because much of their 
material is incompatible with the rest of the original book. 
I, q 
'i 
l! 
!i 
it 
I 
II 
il 
.. 
There are historical contradictions between 1-4 and 5·11, and I! 
il clumsy construction far different in style from that of the 
genuine author. Chapters 5-11 must also fall by the wayside 
for that section is too long, verbose and rambling to be an 
:i 
\I 
;I 
j: 
il 
1: 
li 
introduction for as compact and concise a work as the origin- 11 ,, 
II 
!/ a.l book. We also found that the author of Chapters 5-11 
'I 
'I 
announced his subject several times but never came to it, and ~ 
>I 
he also wrote as if the original book of laws was before him II 
when he constructed chapters 5-11. Chapter 27 must be drop- f 
ped because it breaks the continuity of thought and style be- I 
tween chapters 26 and 28. Chapters 29-34 must be amputated 
because of obvious differences within. Much of the material 
comes from a later date. We also find in this section many 
words and phrases whi~h are not Deuteronomic in nature. Many 
of the literary connexions are loose and imperfect. This 
leaves Chapters 12-26 and 28 as the original book found in 
the Temple. 
3. This Code of the Covenant is ver,y closely re-
~- lated to the earlier laws ( the Code of Hammurabi, Decalogue, 
the Covenant code of Exodus and the Holiness Code), but there 
is a new content in it due to the fact that it is the product 
)i 
il ): 
!: 
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li 
II 
of a period far more advanced in oiv.ilzation and thought. 11 
I; 
II Moses could not have been the creator of this book, for the 1· 
,I 
II e language is that of a settled Agricultural life;: its thought t! 
content (centralization of the cults, elimination of the wor-
ship of the Heavenly Hosts, influence of the 8th century pro-
. 
phets and the laws against "sacred pillars") .. is too advanced 
for Moses. 
It could not have been created by a group of post 
exilic priests as Holscher would have us believe because the 
book makes no mention or the exile. There is no distinction 
between legitimate priests and Lev~ tee in Deuteronomy as there !I 
~~ 
was during and after the exile. Furthermore, it does not seem ii 
sensible to hold a view that would make a group of !J specula- !, 
!j 
ting dreamers draw up a group of laws that had already been )I 
ac·complished. And if the Code of the Covenant was created dur;.. !i 
ing the post exilic period what work was it then that wns 
responsible for the Josianic Reform? 
Nor could the book have been created in the lOth 
century as Welch holds, because it is impossible to explain 
away the passages which oall for a centralization o·f worship. 
These passages oall for a date not earlier than the reign of 
Hezekiah. It seems ridiculous to expect so important a book 
to remain undiscovered for so long a time and especially 
through the reign of as righteous a king as Josiah. 
Deuteronomy must have been created somewhere in the · 
======9===============---,_- .''\.J."ill''-
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Seventh Century because 1t4 thought content seems to come from 
that age. It bears the stamp of the Eighth Centur,y prophets. 
It is later than J (9th century) and E (Sth century) and 
earlier than P (6th century). We have arrived at these con• 
elusions by comparing the content of Deuteronomy with the con-
tent of P. In Deut. 11;6 Dathan and Abiram are the Rebels. 
In Num. 16:12,25 (P) Korah is added, thus s~owing a later . 
addition. The same could be said concerning the distinction 
. 
between the priests and Levites in the P document and the lack 
of such distinction in the D document. 
Furthermore, if we compare Exodus 21:2ff with Deut. 
15:12-18, we will find that the Deuteronomic passage gives a 
more human turn to it, thus showing an advance in religious 
thinking. On the other hand, McFadyen suggests that the 
worship of the Hosts of Heaven points to a date sometime 
previous to 750 B. c. The Book must come from the 7th Century 
B. c., for _we cannot find any trace of the Deuteronomio style 
prior to this period. 
4. This book was probably written during the reign 
of Manasseh by a man or a group of men whose mouths were 
stopped by the despotic king. They wrote their message under 
the influence of the 8th century prophets, and as a literary 
device they placed this law in the mouth of Moses representing 
it as his farewell message to the Children of Israel, ,and hid 
it in the Temple at Jerusalem, in the hope that it would soon 
'I ~ ,, 
il 
II 
II 
I 
L 
I 
II 
i1 
'I II li 
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be found and be the means of ushering in a new day. 
5. The Book of Deuterono~ is a combination of the 
prophetic and the priestly elements of religion. The book is 
deeply spiritual in that it is firmly grounded in love for God 
and the welfare of man. It is also priestly in that it tried 
to make religion practical by outward rites and ceremonies. 
You cannot separate the one from the other in this code of the 
Covenant~ i( 
!. 
6. 
I' 
A Reformation followed the finding of this book !/ 
I• 
because the Hebrew Religion had become so Canaanized that it 
seemed Yahwism was doomed to utter failure. The despotic 
reign of Manasseh brought into Judah many idolatrous cults 
and practices. The disciples of Yahweh were persecuted and 
even put to death. A religious revolution was needed. It 
came with the finding of the Book of the Covenant. Josiah 
li 
II 
il 
I, 
ij 
il j, 
./ 
II li il 
Ji 
II 
" li 
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centralized the worship of Yahweh at Jerusalem (2 Kings 23: 
8,9); he abolished the worship of the Heavenly Hosts (2 Kings 
23:5 ,11); destroyed the high places, obelisks and the asherim lj 
I 
.il (2 Kings 23:4,5, 14,15); and concluded the reform by cele- [i 
II 
brating the passover in Jerusalem. (2 Kings 23:2lf) •. 
7. There is really a two-fold purpose behind the 
reformation movement. The first of these two features was 
41 the purification of Yahwism by the destruction of all the high 
places, which had originally belonged to the Canaanites. The 
destruction of these high places meant the elimination of the 
100 
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• 
eesspools responsible for pouring pagan corruption into pure 
Yahwism. The second of these two basic features was the cen-
tralization 
Jerusalem. 
of the oultf at one central sanctuary located at \I 
This seemed to be the logical place for it was ~~ 
.I the· home of the temple which Solomon built. During the on-
slaughts of Sennacherib, Yahweh had protected it from being 
-
captured. Welch tries hard to eliminate this law saying it 
was an interpolation for political purposes. His arguments 
are too weak to support this theory. Furthermore,the author 
of the covenant makes his other rules conform to this great 
prophetic ideal of centralization, and he sesms to have all 
Israel in mind when he creates it. It no doubt was one of 
his ideals as well as an ideal of Josiah, to hope for a day 
when the original Davidic Kingdom would be reestablished. 
The entire reformation swings about these two facts. 
a. The literary style and thought content of the 
book of Deuteronomy can be traced in Israel's subsequent lit-
erature and religion like a scarlet thread. Among the 
prophets that this book influenced, we have Jeremiah, whose 
prose passages show a conspicuous influence of Deuteronomy. 
Ezekiel's life and teachings have been colored by this book 
even if his style was not. A whole school of writers whose 
unity is not merely displayed. by its moral and spiritual 
with Deu~ronomy 
outlook which it had in co~on 1 uut also by its literary style, 
I 
I 
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has grown up and it in turn has left its Deuteronomic stamp 
on several of the books of the Old Testament. "In addition 
to the actual Book of Deuterono~, there are frequent passages 
from Exodus to Judges, and even later, which exhibit the same 
style and outlook. Their presence is generally attributed to 
editorial activity on the part of a Deuteronomic 'school', a 
class of literary ment working for sucoessive generations 
whose interests and enthusiasms • and indeed style,- find 
their source in Deuteronomyn.l 
9. The importance of the book of Deuteronomy can-
not b1overeatimated. It was responsible for a reform that 
came just in time to save Yahwism from collapse. Its laws 
made it possible to protect the religion of the Jews and 
guide it safely through the troublous times of the Bxile and 
even the more trying period after the Exile. It was the 
means of inspiring Ezekiel and the authors of the priestly 
code of laws, thus paving the way for Judaism. T. H. 
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Robinson said, ·~t was the first time that a book was 
') 
q 
accepted :1 
i! 
as the divine method of communication to man. Here men could 
appeal to the written word and find it in the <authentic 
message of God. They need no longer depend on the utterances 
of inspired men, who might mingle their own words with the 
revealed truth; they could re~er to a definite and final 
le standard. n 2 
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